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FOREWARD

When Mr. Rulia Ram Kashyap was appointed
Hansraj Scholar in Ancient Indian History for 1938-1939,
he chose for his subject the Vedic Origins of Zoroastrian-
ism. The following pages embody the results of his
studies. The similarity between Zoroastrian and Vedic
concepts and institutions has often been commented
upon by earlier writers. It was, however, left to Mr
Kashyap to pursue this subject more thoroughly than
bad been the case so far, by confining himself to a
comparative study of the Vedic Samhitas and Parsi
scriptures. As the result of his studies, he has been
able to furmish a more satisfactory Vedic basis for so
many of the Parsi concepts. Particularly valuable are
his findings of the fragments of Vedic hymns in the
Zoroastrian scriptures in ome form or another. His
unearthing of the Gathic references to the Vedas opens
out a new chapter in our study of Parsi origins and
would, I am sure, interest students of the Vedas and the
Parsi scriptures alike. He has further tnedto show
that the Parsi concept of the Supreme Being can be
traced down to its Vedic foundation. In doing so he has
taken ample advantage of the works of many eminent
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savants, European and Indians, alike, whose valuable
studies in comparative philology and Zoroastrianism
entitle them to a high place among Indologists.

This thought provoking volume would, I hope,
further the cause of Indo-Iranian scholarship.
It would bring home to the general reader that not-
ith ding the great di that to-day seems to
keep the believers in the Avestan scriptures apart from
those who follow the Vedas, many of the religious beliefs
of the Parsis undoubtedly hearken back to the times
when both drew their religious inspiration from the
fountain head of all religions, the Vedas.

Dayanand Anglo-Vedic College.,
LAHORE. SRI RAM SHARMA.
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CHAPTER L
SIMILARITY OF THE AVESTAN

AND
THE SANSKRIT LANGUAGES.
have ised great simi in
the word vocabulary and grammatical laws of the
Avestan and the Sanskrit Languages,
(1) Word-similarity.
In order to discuss this item we shall subdivide the
same into six headings and treat them as follows :—
(a) Words essentially the same.
Let us first quote some words which have just
the same form and sense in both the languages.

1. fig =food: [ 10. & =0t

2. 31g =sorceror ; 1. = =and;

8. AET=mother; 12. &1 =or, else;

4. §§ =garment; 13. ¥g=along, after,
5. ¥ =messenger; | according to;

6. a9 =body; 14. IT=away, off ;

7. sfa=is; 15. o =hither, from,
8. ¥ =also; to, until;

8, 1Y =age; 16. 9 =unto, in;



17.

27.

29.
30.

31

(

[ =two protectors ;
A } not, negative
&) prefix ;
¥q=so, thus, but,
then, now etc. ;
TA=s0, that, when,
for:

¥=who, which ;
4...5=whosoever,
any whatever ;

91 =when ;

I =to subdue;to
meet together ;
¥@=Corn, grain,
barley ;

IT=t0 go3

r=f, rel, pron.who,
which ;

;K} =to join;
sm=evil, bad,
wicked, In Sanskrit
‘pain, trouble.

2

)

32
33.
34
35.

36.
37.
38,

39.
40.

41
42.
43.
44,
45.

46.
47.
48.

=chariot.
FqT=to decay.
g =other, alien.
¥F.. Fq=mutual,
one another, other,
the one ..the other.
= water.
ST = last,
FAq=having stre-
ngth ; strong.
s¥=down.

AT =then, therefrom,
on that account, there-
upon, while, but etc.

3T +¥=to come.
am-4i=to come.
TG =to praise.
¥=to go.

¥X=The Vedic god
Indra.

¥W=gone.

¥ =this, that.
=arrow.

In these words not the slightest difference is
discernible in the Avestan and the Vedic languages;
they are essentially the same both in form as well
as meaning. The above list is by no means exhaustive



(3)

but is meant to be simply illustrative,

(b) Words differing only in one letter but

meaning the same.

The simplest philological process is the alteration
in one letter only—be it a vowel, a dipthong or a
consonant—of a word without effecting the sense of the
meaning in the least. Some such words may here be
listed as occurring in the Avestan and the Sanskrit
languages, for this list will show how slightly only
have some words suffered during their passage from
one language into the other.

Avestan. Meaniug. Sanskrit.

1. !1951 = with winds = lﬁ!{
2. TWE = wood = &
3. &= = differently = M.
4. G = last = .
5. WA =  thief = gL
6 R = food = figa.
7. @ = down = fa
8 T = now = g

9. fmm = father = far.
10. W = before = .
1. & = two spirits = a9
12. agT = O Ahura, Lord,

O Asural = ¥

13 = whither = 3T



14.
15,
16.
17.
18.

21.
22.

24

27.

Avestan.

A3 4% 14 21337

|

(4)

Meaning. Sanskrit.
whom =
voice = =
I shall go = .
so = .
what, which,

whatever ; = &
or = |
as, so that, than,

like, as if etc. = J4T.
where ; =
as long as,

as far as, up to;= A
a youth = FI
to worship, to

adore, to sacrifice

to = &

(literally worthy

of adoration)

Yazata, deity,

divine being;= Z=@.
toask for, to

request, to demand,

to beg, to solicit=  ar4.
Vima or Yama = aw.
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Avestan, Meaning. Sanskrit.
28. T = to fight, to wage
war = .
29. I9 = tojoin = g%
30. T=E = your, yours = e,

Comparative philologists with Y4ska at their head
have recognised three main ways in which the letters of
a word are liable to get altered during its passage from
one language into the other. Theabove list exhibits
all the three as under :—

(1) The dropping of a letter as that of 3 in 79T
of Sanskrit on its passage into the Avestan as
/5

(2

‘The coming up of a new letter as that of 3 in
ZT9T of Avestan as compared with its Sanskrit
original X ;

(3) The change of one letter into another or the
droppage of one and the coming up of another
in its place simultaneously ; as exhibited by
the change of § into T on the passage of Sans-
Kkrit T1¥E into the Avestan 19,

All these changes are found illustrated in the
above list.
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(c) Words identical in meaning but differing

in two letters.

Let us next follow the line of differentiation of the
one language out of the other a step further. Here is

an ill list of words
identical in meaning :—
Avestan. Meaning.
1. ¥ = bird =
2. g = earth =
3. && = door =
4. A = way =
5. dasfy = a span length=
6. wEr = of praise =
7. qg = of bodies =
8. ad = 1 =
9. SHR = might come =
10. 9 = also;?; =
1. A& = your, yours ; =
12. 3.& = ye, you ; =
13. wfr = front,
forehead ; =
14 @@ = when, since; =
15. a@ = aslong as; =
16. I = worship,
sacrifice =

in two letters yet

Sanskrit.
.
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Avestan. Meaning. Sanskrit.

17. 3y = purity; = 45
18. ¥fr = if; = afk.
19. " = to wear or

put on = M|,
20. wfy = to,at,on, upon,

in, against, up-

to, towards,

above, around

ete. = afir.
21 ¥ =  totiltowork= T,
2. w = tosit = @

Here we find that ¥and 7, ¥ and ¥, T and ¥, § and
¥, & and @, are the pairs of letters the elements of each
of which are liable to interchange places during the
passage of a word from Sanskrit into Avestan.

(d) Words identical in meaning but differing
in three letters.

A greater change, during the evolution of a new
language out of an old one, is exhibited by those words
which though yet bearing the same meaning have
suffered a good deal of alteration, three of the original
letters having been replaced. A list of some such
words is given hereunder :—



Avestan,

SRR

i1

[

(]

(8)
Meaning.

he sprinkles. =
of trees
well-formed
he rides to
of beings =
all =
Ahurian or
Asuric =
oblation =

]

]

worthy of adora-
tion, worship ;

adorable; =
if =
worship, sacri-
fice, praise,
ceremony; =
estranged =

unholy,
impure =
standing
between =

Sanskrit.
frafy.
IR,
g
amagfy.
AT
faamg.

amgRa.
amgh.

aftdft = one
who has for-
saken  the
road.

AT

a1,
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Avestan. Meaning. Sanskrit.
15, @sgxta =  childless = s
16. & = envy = wal.
17. s@a = stone, sky = AT

18, smagEq = eighteen = ETT.
19. SN-|M =  horse-stable =  AqEAA.
20. e =  Innumerable =  ¥HEAR.

2l. ofsay, =  benediction,
blessing = mft+amf.
(Note =—In this word three syllables have changed a
lot)

Here again we notice the pairs ¥ and &, T and %, T
and ¥, & and 2, ¥ and &, 7 and ¥, the members of each of
which are liable to change places during the passage of
one word from one language on to the other.

(e) More complex alterations in letters.

Differences in word-forms without alterationin sense
can become more pronounced. We need not prepare
seperate lists for words differing in 4 letters, 5 letters
and the like. The examples of §7% and §J¥ of Sanskrit
becoming even FIEA and ¥IMT in the Avestanm, or
Sanskrit IR and ¥R becoming I and ATAR
respectively in the Avestan, should suffice to convince
all of the occurrence of this phenomenon,
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These four words do respectively mean (1) well-
formed (2) a loving friend (3) we worship and (4) we
carry.

(f) Displacement of letters.

Of greater ion 1s the ph by
which out of the letters in a word onedisplaces itself to
occupy the place of another letter in the same word
whereas this other letter occupies the place of the
former. Even Yéskn was well acquainted with this

hilol les in Avesto-
Sanskrit words too are not lacking. Thus RS Avestan
and fgr Sanskrit both mean ‘the tongue’. Here & has
become ¥ and also displaced ¥ to occupy the position
thereof, which € had o other alternative left but to
occupy the vacated place of ¥. ¥ evolving out of
mﬂ=priest, furnishes another example of the pheno-
menon. The final 3T and the initial 3 changed places
and the T instead of sticking on to the head of 7 felled
itself down to occupy the feet of the preceding letter 4.

Displacement thus follows two courses: firstly it
may mean mere slight shifting of the position of a letter
as in the case of Tof 944} just discussed ; secondly it
may have a far-reaching effect and result in one letter
shifting itself on to the place of another which in its
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turn may come to occupy the vacated place of the
former. This has been amply exemplified by the ¥
and ¥ of FNT and % and 1 of 4al.

(g) Corollary (Abhura Mazda).

‘The important corollary worth being drawn from all
this bere is that the 3 in ¥ of 7¥% can easily shift itself
from this place on to ¥ making same % and reducing
the ¥ iuto ¥ which, ing to the law ing the
¥ and ¥ couple discussed in item (c) above, can easily
become a ¥, The net result is the evolution of the
Avestan Mazda out of Sanskrlt munder the eﬁ'ect of
these two simple philol il
the ¥ and § pair referred to in item (d) above causes
the evolution of the Avestan Ahura out of the Sanskrit
agC. The two Avestan supreme words Ahura and
Mazda are thus no other than the Vedic 8T and m
which have followed simple philological laws
in the preceding items,

Asura in Veda, Ahura in Mantra-Brahmana of the
S&m Ved Samhitd and Gobhil Grihya Sutra etc. as
also in Avest4 afford the strongest proof in favour of
the above statement.

(2) Similarity in grammatical laws.
Jakson, that able disciple of Geldner, has beauti-
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fully ised the 1 imilari tion on
pages XXX to XXXIII of introduction to his grammer.
Says be :—

““The language of the Avesta is most closely allied
to the Sanskrit. ...In its phonology the Avesta agrees
with the Sanskrit in its vowels in general....... In
inflectson the Avesta shows mnearly the richness of the
Vedic Sauskrit. There are three genders, mascuhne,

neutor, feminine ; likewise #hree numbers, singular,
dual, plural.......... There are eight well-developed
cases of the noun and the adjective ;....... The classes
of declension agree exactly with Sanskrit ; the method
of forming comparison of adj ds. The
numerals answer to Sanskrit ; except Avesta aeva ‘one’
opposed to Sanskrit éka, Avesta baévar—‘1,0000, but
Sanskrit ayita. The Avesta pronouns closely resemble
the Sanskrit.......The verbal system in Avesta and in
Sanskrit are ingeneral identical. The roots are chiefly
monosyllabfc and are subject to the same modifications
as in Sanskrit. In vosce, mode and tense and in their
conjugation-system the two languages quite agree.
The endings show equal antiquity with the Sanskrit.....
The Avesta possesses like facility with the Sanskrit in
forming words by means of prefizes, and by adding
suffixes of primary and secondary derivation. The
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same classes of compounds may be recognised in both
tongues.”

On the basis of Jackson and Kanga we can add
that-even in the case of Sandhs the rules do agree in
the two languages although external Sandhi is almost
absent in the Avesta.

Chatterjee, whose commentary on the Gétha, Parsees
of today are enjoying so much, has recently pointed ont
that the absence of a grammer amongst the ancient
Pérsees is to some extent made up for by the rules of
the elaborate grammer of Pénini coming to our rescue
in the case of the Zarathushtrian Géthas exactly as in
the case of all Vedic literature.

It is evident then that the Vedic language gave

rise to the language of the Brshminical treaties which
developed into a i diff dialect—th

Avestan used in Persia, and another much less diffe-
rent language—the Sanskrit, used in India. Péanini
surely did frame grammatical laws applicable to the
Vedic, the Upanishadic, the G4thic (A ), the classic
and the modern Sanskrit.

The Avestan is thus a genuine daughter of the
Vedic language.

(3) Metre-question.
Jackson holds “The metres in which the Gathés
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are composed have analogies 1n the Veda. Almost all
the metrical parts of the younger Avesta are in eight-
syllable lines.”

Pt. Ganga Prasad in his “Fountain-head of
religions” has quoted Mills as under :—

“The Vedic hymns sung in metres are closely
similar to those in both the Gathés and the later
Avesta.”

Haug has laid much stress on Gayatr{ ésurf,
Ushpih 4surf, Pankti ssurf{ metres being met with in
both Yajura Veda and Zoroastrian Githas but unfor-
tunately this misled him entirely regarding the question
of evolution of the religion. Instead of thinking that
out of the 56 or more metres used inthe Vedas the
Iranian prophet utihsed some three or four which
were already known as Asuri metres, he committed
the mistake of thinking Vajura Veda to be later than
the Gétha, quite contrary to all comparative philology
as well as tradition both Indian as also Iranian. Let
all remember that Veda gave rise to Bribmanas on
the one hand and through them to Avesti on the
other. Thus Avestd 1s later than Veda but earher
than modern Sanskrit.

(4) Syntax i.e. Similarity in Sentence-formation.
Kanga, the great Parsee grammarian, lexicogra-
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pher and Avestan commentator, has discussed the
similarity of arrangement of words in a sentence as
met with in the Avestan and Sanskrit languages.
Instead of quoting rules and examples as done by him
we propose to quote samples of sentences from the
sections of the Avesta belonging to seperate ages and
give their Sanskrit parallel or shade which will prove
more ing and will also i the readers of
the similarity far more easily and effectively.

(a) Yasna Haptanghaiti.

This Yasna of seven Chapters is usually taken by
Avestan scholars to be the oldest piece in Avesta next
only to the Gathas, Gathas comprise seventeen Chap-
ters of the Yasna—the sacred element in the Parsee
Scripture—out of 72 chapters of which chapters XXXV
to XLII comprise the Haptanghiiti portion. Out of
these chapter XXXVII has its first sentence termed Baj
Jamvén( for this constitutes a sacred prayer fit to be
repeated in a low murmuring tone. This B4j runs as
under :—

A AR RO AT A A T I
ST TR AT TFOT i TRy Pl frar
L g

An English rendering of Kéngé's Gujerat
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interpretation of this sentence would run as under :—

“Here, in this manner, do we remember (or
contemplate upon) Ahura Mazda who created animals
as well as cereals; (moreover) who created water as
also all plants; (besides who) generated (heavenly)
lights and earth (or land) with all enjoyable luxuries
(thereon).”

A pure Sanskrit rendering of this would read
as under :—

T T () FAR HGTH W, A WA T LT
TR YA AT MRATA T eAH I AP 7 oA
[TIg

Of all the words here only the Avestan parallels
of 3Maar and TG are grammatically wrong ; all
others are grammatically correct Sanskrit only phone-
tically changed into the Avestan quite in accordance
with the laws of comparative philology. Even out
of these two words 33U meaning ‘fertile land’ in
Sanskrit has not been made SIRA4 to mean ‘the pro-
ducts of the fertile land, but retained as such and
taken to mean that way and then declined on Avestan
lines. We thus get SR meaning ‘and plants.’

g meant ‘many Vasus’ but instead of turning
g into its plural FGRT Avestans took 7§ itself to be the
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plural form as well. Thus @1 the phonetical and
comparative philological parallel of 9§ came to mean
Tqf as well.

Of the remaining word-forms which are gram.
matically correct Sanskrit, we will now follow up

the ph 1 from it into Avestan
word for word hereunder :—

(1) %47 i—through the droppage of T alone be-
came ¥41. This change was facilitated by the allied
forms 4T GYT FAT already existing in the Sankrit
language. By turning 9T into ¥4T Avestans brought
it to be at par with those very forms.

(2) = .—d d its r () and lengthened its 3
iato an T thus becoming an 3 in the end. Were how-
ever we to follow Bharuché-the most erudite scholar,
then this Avestan 3T is simply the Sanskrit R
atself and both mean not ‘here’ as done on the basis
of Kanga above but only ‘on that account.’

(8) aTAR :—lost its long ¥T and turned its &
into¥ but the change of ¥ into ® is a result of
very rough handling no doubt. That the change in
question however did necessarily take place at some
transitiona} period, is proved by other examples too
met with in the Avesta, where this word is used.
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Thus “Vimahe yazamaide” for “Yamasya yajamahe”
is another example in question. Similarly ¥¥€ too
did give rise to FTAEE

‘This evolutiou of 7 out of ¥ can be easily followed
by traciug Sanckrit &1 through Avestan Zasta into
Pahlavi and Persian 7€T.

Thus JS7%% and 37T4%% do onlv show that Yasna is
much later in comparison  with Githa wherein these
words occur more rarely than in Yasna, these being
typically Yasnian formulae.

(4) Asuram Mahantam :—Asura had become
Abura even in India, as in the Mantra Brahmans of
the Sima Veda this form 1s visible. Ahurem for
Ahuram ouly exemplifies the so common change of
# into v on 1its passage from Sanskrit into the Avestan
as also in Avestan N (%73 ) used
by the Parsees in place of Vedic Namaste (F#<}).

Re . EFH and A5 we would state that the
word €I of which FEFT 1s the accusative singular
form, itself became #3% and then ¥%T1n the Avestan
and the latter was then declined as an AT ending
masculine base giving #9717 in the accusative singular.
Thus though original #5% was pure and simple Avestan
paralle] of Sanskrit 7€ or A% still the accusative
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singular in the Sanskrit and the Avestan appeared
quite different and unconnected as if these were poles
apart.

(5) 3: is singular in Sanskrit of which the plural
is¥. The Avestans have only taken this ¥ as singular
in the sense of ¥'. Otherwise both are the same only
the © of ¥ has become much shorter.

(6) Gfm :—has only got nasalised into L.

(7) = ¥AX:—is the pada (i.e. separate word )
form ;1ts Sanhité (i. e. compounded) form would be Jrw.
A little rough splitting would give us IT+IW the
form met with 1 the Avestan where 3T then got
attached to the preceding word instead of keeping with
the succeeding one as in Sansknt.

(8) %9 has become WY only by losing a little
of the ¥ tend in the beginning and iring same
in the middle. In the meaning of cereals it was already
used in the Vedas as well known to the students of
Yaska's Nighantuh and Nirukta.

(8) T ZW ( See 7. above ).
(10) =g is the same in both languages.
(11) =TT ( see 7. above ).

(12) MRATM—has been dealt with in the very
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beginning of this di ion of the ion of the
individual words of this Baj. Of course the final ¥
did elongate into a JT.

(13) TEft%(s) :—gives TFAA_ through the replace-
ment of & by £ as in the evolution of Avestan 3§
ont of Vedic ¥g and finally by the splitting up of €t
into¥€ The final T in reality was never there but
the ending ¥ of Y 15 a visarga or 7 which becomes
¥ in Sanskrit only if followed by a 9. Itis thus that
the Avestan did borrow this ¥ ending.

(14) ¥ :—has become JTHE by a good deal
of elongation and broadening out 1. e. by 1ts 3 becoming
an 3 through the coming up of an ¥T; another
came up after ¥ making same 3T; while the final &
changed into § and also took up an T as a prefix
thereto. Regarding T ®a simpler still explanation
can be that Avestans allowed initial § to remain as
such and did not make it & even before a ¥ as
Sanskrit sandhi rules always require.

(15) =1 =R ( See 7 above ).

(16) P T :—has only changed its ¥ into 7,
and ¥ into €; besides it has just lemgthened its ¥
into 7.

(17) f44r= :—has become #TTRT by lengthemng
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of ¥ into =, ¥into ¥ and also by following the
example of %% changing into 3% (a horse).

(18) agfris the grammatical requirement of the
correctness of the Sanskrit form of such a sentence
but license has been taken of the use of the singular
form for the plural because 44T meaning “all” is
there to qualify this but it was not grammatically
justified. Therefore Vasu used in the sense of Vaséinl
meaning “all enjoyable luxuries” gave Vohd simply
by changing its § into ¥ as in ¥§T from YI ; and also
by ¥ of ¥ in ¥ bemng changed into 3 of Vo of a1g
exactly as we often get mazddo for #¥%. Further
still the final 3 has also become an &.

This discussion should suffice to exhibit the absolute
similarity of the Avestan language with the Sanskrit
in the long run. Of course it goes without saying
that due to lapse of time and on account of the long
distance the language did suffer a great change some-
thing like what happened later in India itself during
the evolution of the various Prakrits.

‘When thus studied the Avestan film does brighten
up nicely under the Vedic torch emitting its sharp
light through the aperture of the science of Philo-
logy.
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We shall now take up some more passages to
illustrate these very points.

(b) Zarathushtrian Gathas.

As stated before the Githas comprise seventeen
chapters of the Avestan Yasna. These are numbered
XXVIII to XXXIV ;s XLIII to XLVI; XLVII-L ; LI;
LIII. To ify theirl a saying
of Zarathushtra-the prophet, may be quoted from the
Githa Ushtavaitr. Yasna XLVL 10 reads as under:—

g3y A=e A7 A7 91 AT AR |

TR HE XS AT q A 2w I

ety staTe g, T T |

AT TEATE FTATIATL, TG AT |

Y AT freTen Fe 2 KGR 0

Such is the original Githic language transhiterated
into Hindi characters. Its Sansknt parallel would
run as under —

¥ (ora:) avafy(for aqgx) T (T ) or (7T: ) ww: aT
T G | R N () AT g () () (AR
Aty (8% ) 1 A FATA TG AL T |

area seard (fogd) ges AW W

w3 4R () BT (F) (for Fr¥r) fafn: (rer)

5 % TRRE 1
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These mean :—Whoever gent or dame, O Ahura
Mazda ! offers me his or her life, would know of heaven,
also of pure righteous peace for its own sake, would
cherish divine rule through his or her noble divine
mnd, (whom I do accept ) for initiation mnto your

and for (parti ) in your praises ; may
1, with them all, proceed forward, on and on, towards
crossing the brdge of cognition where the evil and

good are separated apart.

All the above Avestan words except the doubtfu
4t 2w [ which too has however been compared to
HIYT: =T =F4T=4CET by Chatterjee and Bilimoria
in their Githa ] resemble, those Sanskrit words the
meaniugs of which they very nearly bear, so manifestly
that we do not deem it necessary to discuss each word
separately. There is only one word however i. e. R
«weaning ‘bridge’ which needs reference. It is derived
trom 9CRIGE meaning “for crossing”, so that in
‘crossing a bridge' the word for crossing has been
made to mean the bridge i. e. what had to be crossed.

Let us now take up a stanza from Zarithushtra’s
speech as delivered, according to the theory of Avestan
scholars, through his own mouth. Says the prophet
in Ushtavaiti Gtha Yasna XLV. 11.
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T (AL 2 AR 2 AT
dc-mte AR g atw=tar

S T & € R ¥ AT

TRAITRITR Tt T3 T FORAT |
RQIRACEAT TAT 1 HET AL N

This is the actual Géthic transliterated into Hindi
characters. Its Sanskrit parallel would however run
as under :—

T (or 7 ) ¥ WY WeAiTH )

s 41 (or 7 ) v ey Rilrsaega (=@ )1

A FEHL A G W T ITAT (=) |

ser: ¥4 () wfre ( F) der: (@) dan @)

Sda: s R a1 7 or AT ) TG

‘These mean :—

Ahura Mazda is a friend, a brother, and a father
even unto Daevas and men whom He counts as little
for they count Him as little. Such are quite apart
from us who count Him as sufficient—(yes Him the)
Saviour, the Lord of revelation, and the Blessed
Revelations themselves as well.

Here too the Avesto-Sanskrit similarity is too
apparent to need any discussion over individual
words. Only ¥¥4r=a friend appears to have no proper
Sanskrit base though through ¥€¥=broad and vast.
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F:=chest (heart), a connection may be established, for
a friend is surely one who is large-hearted, who has a
space in his heart for others. This idea of empty
space may also have been responsible for 331 coming
to mean “soul” in Avesti. Large-heartedness may
also be responsible for the Avestan I4TIAT meaning
love or friendly feeling.

Thus in the above stanza, excepting 33, all else
is Sanskrit modified into Avestan due to philological
changes caused by the great lapse of time.

Even 334t is Sanskrit 3% L e. ‘vast’ of which
changed into 9 while: and 9 do interchange for
Sandhi’s sake even in Sanskrit itself.

(c) Yashts.

Having thus quoted passages from the Ghthas
and Yasna Haptanghsiti showing similarity of the
Avesto-Vedic languages we may now quote from
Vashts, another part of the Avesta, too.

Bigh4n, Haoma, and Sroosh Vashts comprise
‘Yasna chapters only and as such are bound to resem-
‘ble more or less the Géthas and Yasna Haptanghsiti
quoted above, in language. We wonld therefore
here quote from another Yasht to illustrate the typical
Yashtian language. . i,
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Hormezd Vasht sentence L. runs as under :—
T TR 2 AL 7, G AT ACA 2 W
TR AY R AT AREYRACL S, . L

Its Sanskrit shade would run as under :—

YV (BT YT oG, FEH, JG A ! 7: (or
wg:) Rrafre ! grar ! arrarg aReTae T (REw) . u

Which means -—
Zarathushtra asked Ahura Mazda .—

“O holy Ahura Mazda! Thou most heneficient
spirit ! Thon holy creator of the revelational psalms
as also of corporeal (lit. back-boned ) existence.”
Here too, as quite apparent, all is Sanskrit modified
except % R 441 which will be Sanskrit if taken to mean
Gathangm which ing fits isitely as given by us
above ; but if 1t must be made to mean the enclosures,
settlements and as a resultant Jeh4n i.e. world, as
done by Kangé on the basis of European versions, then
of course a Sanskrit base for same would be a far-
fetched one i. e. through G4 meaning earth.

Thus leaving a word here and another there even
in very long sentences, all else is Sanskrit, only modi-
fied due to lapse of time.
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(d) Vendidad.

An important portion of Avestd is termed
Vend{d4d, supposed to be a revelation against the
Devas.  Although the anti-Deva sentiment has
developed to an unjustifiable extreme in this book,
yet similarity of the language with Sanskrit has not
as yet disappeared altogether. Here is a sample :—

TR—at 2 R wR, s swfR  §9,
@ 7w R 4t gW, AN @ R A7 B, A% 7w 2 @ 2wy,
X TC 2 97 —HTTER, 7T T A7 il

Vend{did Fargard VIIL sentence 21.

Its Sanskrit shade would be :—

ar t Reg=m aR, v oAt Ry 7, (R ),
A gx (Y), e i, AN, qwedE-
T - A T () T "

Kéngé translates it into Gujrati of which the
English rendering would run as under :—

“O Hormazda ! and Spentirmad ! do you save us
from the invisible, O Dew: Drum)! you get away. O
seed of the Deva | you get away. O evil (noise) of
the Deva ! get away thou hence. O following of the
Deva-system ! thon get away, whatever thou bein
reality. O Druj ! run yon away......."”
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‘The lauguage even here is thus only Sanskrit
phonetically modified, though rarely made to mean
entirely differently as in the case of the words Daeva
and Chithram.

(5) Conclusion.

We have thus, during the course of the present
chapter, exhibited similarity of the Avestan and Vedic
languages in words, grammatical laws, metre as also
syntax ; besides we have shown by lsting words
differing in one letter, two letters, three letters and by
illustrating cases of greater change as also displace-
ment of letters in a word, all without any alteration in
its sense, on its passage from Sanskrit into the
Avestan, how Avestan words did evolve out of Vedic
ones in course of time. We have discussed the evolu-
tion of every individual word in a whole sentence of
the Yasna Haptanghditi and also presented samples
of languages from all the four parts of the Avesti
which scholars refer to four different ages during the
course of the origin of the Irinian Scripture.

We trust now we can safely repeat that in our
opinion, inspite of the great changes apparent in the
Avestan as with the krit, the ulth
difference between the two is not more than that
between Prakrit and Vedic Sanskrit.




CHAPTER 1L
REFERENCES TO THE VEDA
IN
THE GATHAS.

The word ei

In this chapter references to Veda will be taken
up.

The word %59 (taking which to be Sanskrit 37%
[though without saying so] most scholars have rende-
red it into possession, possessor, source of gain or
obtaining etc.) occurrs in the Gathas only twice, i. e, in
Yasna XXIX. 10 and XXXII, 1. We may take up
the former just now. The later can be taken up later.
The phrase TR aWAA has been rendered into
“first possessor, foremost possessor,”® and the source

Note. 1. See Ahunavaiti Gatha section II i.e. Yasna
XXIX verse 10.
2. See S. B. E. series Vol. XXXI. The Zend-
Avesta part III. by L. H. Mills 1887 edition.
Page 12. lines 10 and 35.
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of “the first gain and obtainng”* by Mills in his
Gathis ; whereas Bleeck's Englsh translation of
Spiegel's Avesta has “as the first possessor”® in place
of the same. Haug renders the last line of the trio of
the verse into® “I too am he, O Adharmazd ! that
Zarathsht, by him something is first to be obtained
from Thee, [that is, lus virtue 1s first from Thee.]

We admit that the Sanskrit word Vedam ( 33%),
assuming 9T to be an Avestan equivalent of which
have all the above authorities translated it as the
Possessor, can come from the Sanskrit root fEE=am
as well, meaning P¥@=to acquire or possess. But it
can as well be derived from the root =917 meaning
fig=to know, especially when the Sanskrit word ¥%

Note. 1. See as above but line 28.

2. See Bleeck’s Avesta 1864 edition. Vol. II.
Vispered and Yasna, Page 84. lne 23.

3. Sece Essays on the Sacred Language, Wri-
tings, and Religion of the Parsees by
Martin Haug. Ph. D. edited and enlarged
by West. Trubner's Oriental Series.
Popular edition of 1883. Page 344.
lines 26—28.



(31)

15 thus derived by all and sundry and also when this
root in this sense has been used in this very holy
Githi more than once. To convince the Avestan
students of our point, we would state that even in the
first section of this Githi i.e. in Yaspa XXVII
we do come across this root in its many forms as
under :—

1. ¥1ZT in verse 4,

2. FELHT in verse 5,

3. 93T 1n verse 10,
and according to Spiegel and Bleeck even.

4. A in verse 10,

In the second section too 1. e. 1n Yasna XXIX, to
which the words under discussion actually belong, we
do come across the various forms of this root as
under :—

5. 414 1n verse 3,

6. #ramel in verse 6,

besides 7. 8. f3% in verses 6 and 8, till we finally
come to

9. qitedf I95A in verse 10,
the meaning of which have we to elaborate.
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By looking up these references in Spiegel and
Bleeck, Haug, and Mills, we arrive at the following
points :—

1 Spiegel and Bleeck have 1uterpreted the above
eight words by (1) inted (2) with knowled
(3) Iknow (4) thou knowest (5) known (6) who
knows (7) found and (8) 1s known. Out of these
eight words they have rendered one only as found and
all others as derived from fig=to know. It is there-
fore quite strange that they rendered No. (9) into “as
the first Possessor” only, forgetting absolutely that
these could be rendered with ? probability into “as
the first knower” or “as the primaeval source of all
knowledge” and only with } probability into “as the
first posessor.”

IL Haug translates these very words as
under :—

(1) 15 evidenced by (2) this I (would) know and
through the instruction (3) are obtainable (4) I
shall be acquainted (I shall have become fully acqua-
inted) (5) are aware of or may they know (6) inte-
1ligently, wisely (7) 1s to be admitted and (8) obtai-
ned. Thusin 2 cases out of 8 Haug translates these
forms as if they were of the root R%@E=#% and in 6



(88)

cases as if they were from the root RX=®mM. Isit
therefore, not strange that in No. (9) he should have
translated it only as if it were derived from the former,
and not from the latter as he has only referred to “to
be obtained” and not “to be known” as quoted in
detail by us in the very beginning.

IIL. Now let us see what Mills says. In the first
section of the Ahunavaiti Githa he has taken the
introductory portion as a separate stanza and counted
it as the first. ‘Therefore, our above guoted verse
numbers in this case shonld for the first section be
consulted in Mills as §, 6 and 11, instead of 4, 5, and
10, while in the secoud section the above quoted
stanza numbers agree with Mills as well.

Now Mills translates the above eight words as
under :—

(1) Knowing (full well) (2) Knowing (3) I
have known (I obtain?) (4 Thou dost know (5)
Are to be known (6) He who understands (knowing)
(7) and (8) found.

Thus twice he takes these forms to be from figa=
&1, five times from AX=to know and once he thinks
the former to be a possibility but himself accepts the
latter. In the face of this it is really difficult to under.
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stand why in the 8th. case he too has interpreted the
word 9% by “possessor” only and forgotten alto-
gether the 6/9 probabilities of fg=to know.

Our object in calculating the derivation of the
forms derivable from fX=to know and REE==7% both
as given in the treatises of the European scholars was
chiefly to show that it should not at all look strange
if we were to render the word %I as if it were a
form of the root fX=to know, simply because all the
authorities quoted above have intepreted the same as if
it were a form from ffa@="®7% ; since in 7 cases out of
8 Spiegel and Bleeck derive such forms from Rgx=to
know, in 6 cases out of 8 Haug does the same and in
6 cases out of 9 has Mills done the same,

Now let us suppose that this word is derived from
this root. Then it will be simply “the Source of
knowledge” ie. the “Veda” of the Aryans, because no
other source of knowledge in the whole world bears the
name Veda except the Rik, Yajih, Séma and Atharva
of the Indo-Aryaus or some other Indian works in the
Vedic literature.

At this stage the word IS4 would become
fully suggestive as it will qualify the word ¥ quite
naturally in the sense of the original or first. We
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will then understand from this couple of words “The
Primaeval Veda",

People might here interrupt us by saying “Strange !
this verse refers only to God Mazda who is the first
possessor and not to your Veda”.

Our reply to them is simple. Firstly, according to
current Sanskrit usage 76 means a treasure or
possession and its accusative singular form will be 3¢&
and never ¥%% whereas %% similarly means Veda
only and not S dly the tion of
the sentence is such that in the first two lines the
prophet asks, ‘Might etc.’ for his followers. In the
last line he simply connects himself with Mazda or
the earliest Vedic revelation of which early revelation
be has been so fond througout his Githas.

(b) First reference.

Now we may take up the whole verse Yas. XXIX.
10,

THCT TSR YT FAA AT AT ST |

I AN, AT FHCAY, AT AR N

e T AT Sty A TSt AT ieon

FEIER AT T R8N

This is a Hindi transliteration of the text adopted

by Geldner. Variants include T3 which is nearer stil
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to Sanskrit T&Y meaning ‘You' as against ‘thou.’ TRy
is Sanskrit @Y meaning for these’. Ahuri is Sanskrit
#§T or ¥YT both forms being met there, the former in
Veda, the latter in the Mantra Brahmapa of the Sima
Veda. It means “O Lord Ahura I" il is no doubt
Sanskrit 39 ="‘strength’ as guessed by Mills too in his
note 3 to page 12 of his Zend-Avesta Part 111, though
the Pahlavi understood by Neryosangh to imply aerd
misled him to seek assistance, happiness, gladness in
this word. ZTaTis Sanskrit TT(7) meaning ‘give’ as
rendered by almost all.

So far no diversion from has
been necessary except for the epithet “You” in place
of thou, which simply implies the great honour paid
to the Supreme Being and hence need not be taken as
a grammatical exception.

Chatterjee and Billimoria have been misled,
by a very rare variant 3 to derive Wil from g:=
M =a gift......from H@=sifafr=to adorn. This is
apparently too far-fetched and full of licenses taken
with this word. The simple philological rule applying
here is a change of Sanskrit  into ¥ on its passage
into the Avestan. (Its exact opposite change is
suggested by Taraporewala, on the basis of Barthole-
mew, in his note on the word #1 &g [— /gam, IFg,

dard
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The palatalising seems to be due to the I. E. form
gem—] occurring in the first line of Vasna LIV—the
Airyémi-idyd prayer.)

Regarding ¥t however, We can also argue that
Neryosangh and Pahlavi too were not far from truth
because all strength especially if given by a kind
providence must be a sort of assistance to us. More-
over both tbese authorities are giving the pur
rather than the h Tt our renderi:
the word into 33t =strength would rather strengthen
them instead of contradicting.

But in the interpretation of the next words
W WHAAT we fear these authorities have gone too
far away by using the dative everywhere which they
seem to have done only on the assumption that 3T
is really sW, the dative singular form which has
dropped its ¥ in course of time. But for treating
@ too similarly even this assumption is not pre-
dicable. Thus here either these authorities are wrong
or the of the great lexi her Kanga.

A very rare variant of 3WIin the manuscriptis
¥y, This accusative singular suits admirably with
WAMAT and gives the sense ‘(Give) rectitude and
kingly power." Chatterjee has therefore adopted
this W,
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But most, almost all, manuscripts have %7 which
can only mean ¥ with its final 9T lengthened according
to the Géthic rule of the lengthening of final short
vowels. In this 9% form it will be the singular of the
instrumental as well as the vocative. Hence Mills
also is correct in ing as “O Rigk d
and so too is Haug, But the instrumental allows us
to render it as ‘( Give ) through Righteonsness’ as
well.

The correct idea expressed by the first line there-
fore would be expressed as under :—

O Abura ! O Righteousness! Do you grant
strength ( and assistance ) for these; (also) truth,
(besides) kingly power through rectitude.

Geldner's manuscript MF; inserts an extra a7
somewhere near ®WHAT. This can be taken to give
the sense of “completeness” to all the gifts asked for.

1f Neryosangh and Pahlavi must be respected an
additional sense will have to be infused into the above
s under :—

For the (service of) Ashvahista, Sehrevara and
Gvehmana (as per next line) ie. for religion, kingship

1, A hidden hint will compel us to see invocation
to Rule Divine too in the words of this line.
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and noble mind; O Lord! grant ye help to these
(disciples of mine).

This leads us to a consideration of the next line
which is simpler. Bharucha’s Avesta-English Glossary
1910 renders %@ into ‘this much’ on its page 15. FF
aHAT is ly i 1 singular i
‘through Good mind’, though the two above authori-
ties have gone out of their way in changing it into the
dative. Haug has made the mistake of taking it to be
a vocative or accusative form. Mills has erred by
partially taking it to be tbe locative ; and Chatterjee
and Billimoria have wrongly renderd same as if it were
an accusative form. Even if the purport of all these
be correct still all these changes were quite uncalled
for. For the form as it stands means “(Give these) this
much through the good Mind”, which suits the text
quite nicely.

‘What sort of good Mind ? That which could grant
(1 71 ) happiness ( T ) and (1) comfort (FVERT).
This last word has numerons variants in Geldner
which however do not help us more than this form
itself. We do not see much use in Chatterjee’s deriv-
ing it from GRAFS for the form is apparently Sanskrit
Q¥IRE meaning state of fine sleep; hence the word
has been correctly rendered into ‘peaceful amenities of
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home’ by Mills although not incorrectly into ‘welfare’
by Chatterjee and Billimoria themselves. But the
correct idea conveyed is “comfort guch as that of
sound peaceful sleep.”

‘Thus, so far the verse means :—

O Ahura 1 give you to these strength, rectitude, and
kingly power. Through truth, O Khshattra ! (grant
them) this much, (but do so) through the good Mind
‘which could grant (them) happiness and comfort.

Now we come to the last line. & is ‘T’ being
€% of Sanskrit. ¥ makes it interrogative as per
page 57 of Bharucha's Glossary 1910 edition. The
sense would be :—

I have asked strength etc. for these comrades of
mine but what do I ask for my own self 7 The reply
would be as under :—

sy wi 78@ =1 contemplate upon you, FWI=0
Great one!

Ay s R, aEA=1lso upon the Primaeval
Veda of this (world or Iife). The whole line would
thus mean :—

Myself ? (I) contemplate upon you! O Great
One; also upon the Primaeval Veda (revelation) of
this (world or life).
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Needless to add that a large number of Geldner’s
mannuscripts have ¥¥% and Y as separate words
exactly as translated by us ; or that most interpreters
have missed the sense of ¥Wr:, Neryosangh and
Pahlavi either missing it altogether like Chatterjee
and Billimoria or substituting 3% for it altogether
without any justice ; while, Mills and Spiegel changed
it into ‘of these’ quite without any jusification. We, on
the other hand, have not mishandled even < render.
ing it as ‘what ? and ‘also’ omly, quite in accor-
dance with Bharucha's Glossary.

In fact this frY misled all. Chatterjee and
Billimoria misplaced this ‘too’; so did Haug. Mills
and Spiegel took it to mean ‘for’ which it does not.
Neryosangh had left it as ‘R’ but scholars made a
mistake in handling the same.

It is important to note here that in his interpreta-
tion of Yasna XXXII. 11. Neryosanghhas rendered a
% or i into T=and ; while in brackets he has done
it into R®=surely. These fit in most beautifully into
our above rendering. The line thus means :—

I meditate upon you, O Great Knower! [ ¢
ety | i (Neryosangh) i (Avesta)] ; and
surely [ Ry (Avesta)=% (&) (Neryosangh in Yasna
XXXIL 11. A.)] upon the Primaeval [ arei (Neryo-
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sangh to qualify fem, ®f% which however in our
case will be ST since we retain Vaedam as such un-
translated and same is not feminine)] Veda (Avesta)
of this (world or life).

‘The second mistake of these scholars consisted in
their handling W1 wrongly by changing it into “of
these,” leaving it out altogether or taking it as 3g%,

Here too in support of our rendering of 3T into
‘of this world or life’ we would invite the attention of
our readers to Yasna XLV. 3. and 4. where expressly
God's word is spoken of as SRR AW NI and F=w
T G rendered by Chatterjee into “the fundamen.
tals of this life’ and ‘the best for this life’ ; but by Mills
into ‘this world’s first ‘(teaching)’ and ‘this world's
best (being)’. It is thus clear that in Yasna XXXII.
11. too though the word RTA_ has not been uttered,
for metre did not allow it, still the prophet had it in mind
and he used the word W as an abbreviation for 3T
RIW, because there too is he talking of the first or
Primaeval doctrine. In fact as observed by Mills in
note 2 to page 126 of his Zend-Avesta Part III, “The
‘first teaching' was a prominent idea with the
Zarathushtrians”,

Thus our interpretation is nothing more than that
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obtained from Avesta through Neryosangh, of course
in the light of our Vedic torch.

In our rendering, as any unbiassed reader can see
for himself, there is absolutely no %@ i e. use of
exceptions to grammar.

The whole verse may now be interpreted as
under :—

O Ahura! O Asha ! through rectitude grant these
kingly power, strength, and truth; (aye) this much
through good Mind which could grant comfort and
happiness. Myself ? (I) contemplate upon you, O
Great Knower ! also upon the Primaeval Veda of this
(world or life).

The Sanskrit construction of the verse would
be -—

I 4t g ! At T (ora), ww! (W or
) AT 1 (T TG FET 4 G TR F XA
;;m-m(ﬁu)ﬂﬁrmm!ﬁam: i

1

Great help has been derived here from Chatterjee’s
rendering for which we are deeply indebted to him.
‘The above interpretation of the verse is free from

aditi or .
One word more about the verse under considera-
tion.

any
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Neryosangh's JTWIRg &w iy &y compells

us to see, in his rendering and therefore in the word
e of the original, a sense of begging, from the
Omniscient Lord, not directly assuch but through
meditation npon Him. This doubt is confirmed by
the Punjabi #¥ and Hindi Wi both meaning ‘I
beg,’ and words of which other philological origin is
missing. If this is the purport of the text than
W aRE are most aptly placed ; for the prophet
meditates tpon Omuiscient God in order to obtain
this Primaeval Veda. In our Géyatri too we (¥ift)
meditate upon God (Y4t @ w<lkar) who might

late our intuiti Ities on correct lines of
thought, 1If ¥ is acceptance or admitting, then we
too (TfMY) do accept (#¥X) the Great Omniscient
Lord.

Need we now add that Géthas do refer to Veda
directly as so apparent above, and conclusively prove
that the author believed in Veda just as he believed
in Mazda—the Rigvedic Supreme Being, as his most
cherished objects.

(c) Second reference.

Let us now take up the second reference to Veda
in the Avesta. Ahunavaiti Gétha Hé& XXXII.II
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when transliterated from Geldsner into Hindi charac-
ters would read as under :—

i AT A, W A Tt afely Rk
SAE ST AT o IRE A e
VIS JIET TR A 12

gAY TR T R

Variants of the words of this verse which help us
to trace them to Banskrit originals and which Geldner
has noted in his notes are as under :—

o, T, el i, R, segio,
FEEEET, ATAG, TTEHET, 99T, and T I

Helped by these as also by Kanga's grammar,
besides Neryosangh, Chatterjee, Spiegel and Mills, we
arrive at the following true rendering of the verse :—

Verily they destroyed my revelational life ( who
soever) were repeatedly injuring the minds of the pure
to deflect them from heaven i.e, every thing best, O
Mazda! who considered the wicked ones in terms of
greatness ; from (such) money hunters, (noble) house-
holders (both men and women) do snatch Veda away.

Itis thus clear that the prophet considers the
d Y of his 1 life as of
bandling the sacred Vedas. This shows his deep
respect for the Vedas.
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Let us here point out how the previous scholars
erred in rendering this verse.

1. AGLis past, TCRARLis freqeuntative past,
e again is frequentative past, Chatterjee
has done all these into present and so has
Spiegal. They were misled by Neryosangh's
same mistake. Mills saw future in 1 of
IRFAY, forgetting entirely that ¥ was of Ry
and not of future. Misled thus he tried to
read a future in ¥R too hence he was
doubly mistaken.

As in Sanskrit all these three are past forms and
Kanga's grammar suffices for their correct derivation.

I1. Spiegel has erred in the number of the pro-
nouns too. For the sake of variety only the
verse has AT 41X twice, the correct number
being plural as in ¥ or as in the three above
verbal past forms. Similarly IGEFEE! too is
simply used in singular for the sake of variety
only i.e. to break the monotony of the verse.

III. Spiegal and Mills have been misled by Pahlavi
‘Kadak-Khddii gabrinésman,’ to see the abla-
tive form in ¥EOTET and WEEET whereas
they are nominative ones according to Kanga
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and Neryosangha both. Chatterjee is not
correct in taking them as accusatives especia-
1ly because it compells him to give these an
evil sense unwarranted by the general good
use of these in the Avestan,

“Riknah vindisnd” of the Pahlavi, threw
Mills, into the mistake of seeing “gifts of
inherited treasures” in {TEAEE AL instead
of grasping the two words seperately into
“Veda ; away from the moneyed ones;”
i ly Neryosangh’s oo made Spiegel
see “cheerful possession” in these very un-
connected words. Chatterjee has mistaken
the accusative I for the dative.

The safest plan is to leave ‘Veda’ as Veda, for it is
neither 8 nor acquisition nor possession nor inherit-
ed gift. Itis Veda first and everything else after-
wards.

In other points almost all are correct.

1v.

Now let us cite authorities in support of our
rendering. Had 397 been a form of T-ending femi.
nine base on which assumption Neryosangh seems
to have rendered it, the form then would have been
I as given on page 79 of the grammar in article
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110. But the maximum latitude taken with this word
only in two manuscripts and thatonly in this verse
and never at all in Vasna XXIX. 10 is to make it
R and never %M. This compels us totake it as
a form of the ¥ ending base ¥ which is nothing but
Sanskrit ‘3" just s Avestan Z%7 is Sanskrit ‘X"
‘Whether this base be neuter or masculine we will get
#%7H, from 997 in the accusative singular for both W
{neuter) and 3% (masculine) yield 3% and B only.

It is thus clear that %X of Vasna XXI1X. 10 or
XXXIL 11 is merely the accusative singular form of
the ¥ ending base 39% which is simply Sanskrit 3 and
nought besides.

It is surprising that this ‘Veda® kept entirely
hidden in the Avesta for at least twenty five centuries
and no Irsnian, European or Indian could see it there
except Chatterjee who too saw it only as acquisition
and never as the Indian Vedain Vasna XXXIL 11
only or as “I know” in XLVL 2 or as “shall I find in
XLVIIL 9 where asin Vasna XXIX. 10 he too saw
only 3% in place of 3 much less the Indian Scrip.
tural 3%,

Having thus failed to interpret ‘Veda' correctly
those scholars could not remain self consistent.
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Thus Spiegel rendered it into ‘possessor’ and ‘posse-
ssion’s Mills into ‘possessor’ and ‘inherited gifts s’
Chatterjee into ‘object of knowledge’ and ‘acquisition
whereas Neryosangh had to change @R[ into ®e}
ie. render an accusitive into an ablative simply to pay
the price of ini 1f. i in i
A into Sfed,

Our leaving ¥WEW as 3T thus cuts the gordian
knot once for all and shows that the Veda does reveal
itself even when buried however deep.

Next let us cite evi for our !
of TXETEEY. We, too, like the Europeans would here
appeal to Vedic Sanskrit 31 read in the mames of
¥9=wealth in the Nighantu, lexicon of the Veda. Geld-
ner's variant TTE#XY helps us here by containing Tw&t
(Sanskrit 3) as a compouent part of itself. With its
help alone has Chatterjee translated the word into ‘of
‘weslth’ and Mills, helped by Pahlavi ‘Rikuah vindis-
nd,’ did render it into “inherited treasures.” Unfos-
tunately these scholars failed to handle this piece of
evidence usefully.

W is no doubt wealth and WTE: its genitive
singular form, So far they were right but they forgot
that this very form was also obtained in the ablative
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singular exactly as in the word ¥%%H. Thus the
word meant “from wealth” and not “of wealth” as
rendered by them.

Further more, the word being essentailly Vedic
in the view of these authorities, Vedic authorities will
be better able to explain it. Sayana, whom all follow,
also refute ; whom they criticise but also upon whose
shoulders they stand in order to look great, that
Séyena in his commentary on the Rigveda I.162. 2.
reading.

afefire TwmT
says :—

T T O a3 Rty s sy
it g w9 fereama s )

[See Tukaram’s Bombay edition of Sdyana
Bhlashya Vol. I1. page 135.]

The purport of all this is that the word T®1
(=gold,) is in this Vedic-hymn used in the senmse of
‘a golden one.’ On this analogy in place of ‘wealth’
the word would be used for ‘the wealthy one’ or ‘a
money hunter’ for in order to become wealthy one has
to take care of wealth and exert to acquire the same.

For the earlier portion of this middle line of the
verse We havesimply adopted Neryosangh’s reading :—
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T eI ek
for in the case of the first two words Kanga’s Grammay
supports it while in The case of the third word no
better and more consistent rendering has been sugg-
ested by other scholars. Regarding the first two, thus
on page 85 of Kanga's Grammar we find 5%, the
nominative plural of ¥§ meaning ‘lord master’ as per
page 21 of Bbarucha’s Glossary. By takinga 9T
this becomes ¥FEIHT as per notes 1 and 2
on pages 276 and 277 of the said grammar. This
wvariant as also FEXTET are almost egunally prominent
amongst Geldner's manuscripts.

Again like ¥ and 3§ discussed in rule 179 on
page 124 of the Grammar, the feminine of 3@F too
would be ¥¥¥ and like TT discussed in rule 115 on
page 82 of the Grammar we will get its nominative
plural FFEY which with 97 will give us FEEAT which
is not remarkably different from a very common
varlant SgHAT of the rare form ¥§EIAT which Geldner
liked to accept finally as his reading for the verse.

Thus both words do give Neryosangh's inter-
pretation in full accordance with Kanga's Grammar
and Bharucha's Glossary. In this way in translating
this line of the verse with the help of Neryosangh in
the case of the first three words: through Vedic
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di and ries such as and
Siyana in the case of the fourth word (as only partis-
1ly done by our predecessors)? and through original
Avesta text itself helped by Kinga, in the case of
the last but most important word I8X%, Sanskrit 3%,
( just as Avestan FWER is merely Samskrit Twe
~Page &7 of Bharuche's Glossary-) —all very bigh
authorittes no doubt ; we have arrived at the above
reading :—

“From (such) money-hunters, (noble) householders
{both men and women) do snatch Veda away.”
which is merely another form of the idea current
in India that “Lakshmi and Saraswati usually do not
stay together” or that a Vedist Brihmana should
refrain from hankeriug after money otherwise he will
lose his Veda soon.

Regarding W€t of the line we still feel a word
of explanation is necessary to support Neryosangh
adopted by us. Mills in his notes says “lterally ‘he
takes.’ " Chatterjee has “who over-exert” but the
comstruction of the sentence shows that here ‘who' has
been used as a plural. Spiegel has “is taken away.”
Mills had “they are seizing away” too, In the face of
all these we feel we could not do better than render



(83)
Neryosgngh's e literally into “(they) do smatch
away" as done by us above.
We may now safely pass on to consider the

remaining two lines of the verse.
The last line is simple. We have adopted
Ch jee's rendering except replacing his ‘deflect’ by

“( whosoever ) were repeated by injuring to deflect” in
order 1o make it more literally true and grammati-
cally more correct, also to bring ont the semse of injury
more clearly. Mills and Neryosangh have been misled
by smelling an instrumental in #¥e§ which, however,
no manuscript bears out. (The incompieteness of
Kanga's Grammar here strikes one most as, though
referring to forms of #*Y thrice in art. 167 dealing
with the declension of ¥®¥ ending neuters he has
strangely missed it in articles dealing with masculine
¥ ending ones.) Speigel has taken too much license
in handling 3T #TT A7EE as accusatives. Neryo-
sangh’s R fB%fr an ingenious literal interpreta.
tion of U=to give, and R¥=to injure ie. to cut ; hence

=to cut away gifts, but surely this was not the
idea put by the prophet into this word. It is simply a
“eflection through, injury" that the word indicates.
Therefore, Speigel, Mills, and Chatterjee did not
mention & “cutting away of gifts' in their interpretations
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of the line. RN an ablative form has been
misunderstood by Mills to be instrumental’ and by
Neryosangh to be the genitive.

Geldner's variant TR, however, does help us
considerably for this is just the form which Kangé
has cited as an example of the frequentative or
i verb in the ive 3rd person plural of
the I fect tense in the P ipada, on page
248 of his Grammar. Besides these page 170 tells us
the root to be T=to wound and IR¥ the reduplicate of
the same, Page 245 tells us that one form of frequen-
tative is formed by reduplication.

Page 201 tells us that roots of the 4th conjuga-
tion to which TY belongs take a 4 before the termina-
tions. Hence we will get T{<. Pages 180 and 183
show that subjunctive forms are formed by adding an
¥ to the root before the tense terminations. This will
give us TT.  Lastly page 174 tells us that T or %

i the i 3rd person
plural termination. This will give us IR for
Dasalisation in such combinations is quite an ordinary
occurrence. Page 204 showing ¥ as the imperfect
subjunctive termination confirms some of our above
remarks while page 246 confirms all of them, and
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gives us TSI which our above quoted Gelduer's
varfant actusally was.

Now about the meanings of the word according to
this grammatical construction.

I means to wound. Ferquency or intemsity of
the action is implied by its reduplication. Imperfect
means continuity in the past as in Sanskrit and
Avesta grammar imperfect usually means past imper-
fect only and not present or future” one. The sub-
junctive mood here expresses a condition as alsoa
supposition.

The meaning of the word along with the line
wherein it occurs would thus be :—

( Whosoever ) were repeatedly injuring the
minds of the pure to deflect them from all that is
best, O Mazda !

The very first line of the verse supplies the rest
of the sense thus :—

(or) who considered the wicked ones in terms of
greatness ; surely ( all ) those did destory my revela-
tional life.

‘The middle line gives a finishing touch to the
sense of the verse by stating :—
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from ( such ) money-hunters, ( noble ) ‘honse-holders
{both men and women) do snatch Veda away.

Our authorities for rendering of the first line of
the verse are as under :—

(1) Geldnmer's variants RR{, TRFY, FNEAY and
A suggest Sanskrit Y, %7, WAL and e
meaning “surely” ( f&® Neryosangh ), destroyed my
révelational life” [ReTd (sgReiiEad Neryosangh]
[and Sanskrit S0tf light or light of life or of know-
tedge] and “in terms of greatness” (M€, IX: FwAT
Neryosangh) (39 a9 Pahlavi. These Pahlavi words
according to pages 126 and 301 of Bbaruchés Pahlav:-
Pasend-English Glossary of 1912 mean “through
greatness.” For ¥ifix of. Kanga's Grammar page 82
declining Te.

(2) For 3, a1 (%), a1 3) see Neryosangh.

(3) For %t ( ifw=: ) see Neryosangh, on the
basis of a marginal note to whose interpretation
of this very word occurring in the preceding verse,
bas Bharuché translated this word imto ‘a wicked
ill-intentioned person.’

(4) For Rrireiiy see Kanga's Grammar page 168
Tor f¥ to know, He has Teferted to its reduplicated
forms Rifr, R and R, but we eel tiils Avessan
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verse conclusively proves 1T too to be a fourth
possibility. Chatterjee has compared it to Sanskrit
AR, Neryosangh's ¥%RY and SR are not visible
to us in the sense of this word. We had thus no
alternative left but to follow Chatterjee, only making
him more manifestly grammatic. Of course, the form
of the word is that obtained in the 3rd person plural
of the reduplicated perfect in the Parasmaipada, one
of the terminations for which is (’{-s per Kanga's
Grammar page 238. MM+(‘5I gives us RAIGL" the
word under di ing “they d*
ie. “they repeatedly thought.”

We feel that sufficlent has now been said in
support of our above rendering.

‘The two verses discussed above refer to the
Vedas in clearest possible terms, one as Zaruthush.
tra's object of prayer and the other as a holy stuff
unfit to be kept with the destroyers of his revelational
life.



CHAPTER Ill.
Zarathushtra's Praises of the Vedas.

We believe that the Githas are memory jottings
of Vedic traditions by the Aryans in a land where they
had not succeeded in taking the Vedas and their
grammatical and religious treatises with them. The
Gathic word are thus to be treated as semi-correct,
where not actually correct, Sanskrit words. Then
alone a really correct Géthic translation will result.

Under these circumstances if words like T0REH,
WAL, TRIAT, AWETAR, IRARGH, IREAATE, and TR
REMR do occur in the Githas, these must first of all be
taken to be Sanskrit ¥, 3z1:, A, w1, Wi, R-
@4t (am@), IR and angthing else only if these do
not give a sense fitting in the text. If the Avestan
grammars coined only recently seem to go against us
we should simply ignore it. Twenty seven centuries
ago Sanskrit could have affected the langusge far
more than the grammars not even a century old yet.

Out of these Gatho-Sanskrit words, the word
IR was fully discussed in Chapter I We can mot
possibly go into the same detail with regard to every
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one of these words. We, therefore, shall briefly
hint upon these here.

4UREAT occurs several times in the Géthas but
only once in Yasna XXXIV.7Z. No grammarian
need coin special rules for the same therefore. It is
simple Sanskrit 3%9 known to every student who can
decline TH for it is the instrumental singular of an ¥
ending masculine base with which almost all Sanskrit
studies commence. If Parsi authorities tell us that
in Géithas instrumental singular never ends in % or
AT we are compelled to differ from them, for 23, wels
furnish other examples in our favour.

Thus ¥2EAT means “through or by means of
Veda."

Above all the greatest proof of our being accurate
lies in this rendering fitting best in the single context
where the word is used in the Githas. That Yasna
XXXIV.7. runs as under :—

AT AR KT 7T AR IR TRET TR |

oY TRET el SR AR IWew )

AR Y o, A LI TERAT ST MT-ATAR A N

FFAR T T Taei

Where (are) (those) Thy devotees, Mszda! who

through the Veda of Vohu-mana, do produce doctris
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nal treasures, even in misfortune, belng in love

) (as also) supe: Him (ie at
least one out of those devotees) other than yeu do
bring (near us) O Vedas ! True Peace (W) ' now do
save and protect us.

Here God has been addressed as Mazda, Vedas, and
Sham i.e. as the Great Peaceful Omniscient One. Vedas
s = plural epithet for Bam, exhibiting honour due to
Him. As a singular epithet of the same base Yasna
XXIX. 10. may be looked up where God Mazda too is
Veda. Asha in our humble opinion is Vedic T as
well and not only %7as understood hv previous
scholars. Even I® represents the first true order of
this universe for % is the ultimate umversal cause of
all products of agitation ie the whole universe and
all else.

‘The verse asks God to send to his subjects the
devotee of the Lord who would impart instruction
through the Veda of Vohu-mana even in times of
trouble for his superconsciousness and loving devo-
tion shall not allow him to fall.

This Veda of Vohu-mana is the Atharva-Veda
for at the end of the sixteenth book thereof a very
siguificant hymn does occur which is as repliete
with Vasu (the Vedic tase of Avestsn Votm) o &




(61)

Rig. IV. 53. 1. with Asura Mahad and which thare.
fore equally compels us to assume same as one of
the Atharvan hymns which undoubtedly did contri-
‘bute to the formulation of the Géthic scripture espe-
cially its Vohu-mana conception.

The part played by Apo Ishti of the Atharva
and Rig Vedas in the evolution of Gathic texts has
been discussed in detail in another chapter by us.

Vasua XXXIV. 7. thus refers to the 'Atharva
Vedic revelation as also to God as “Vedas™.

Yasna XLV. 4. refers to revelatonal Veda
given by God to man and verses 3.4.5.6. do exquisite-
ly term them primaeval supreme essence, fittest
speech for being heard by mortal ears. The
necessary lines out of these verses of Yasna XLV
may, therefore, be translated here with advantage as
under :—

Y AT HEYIY AT TRIAML LN
a7 AR i AT TR IR

Fre ... AR 1A
FERAERY AT TET w3, 8

Now shall I describe the Primaeval (word) of
this world, which the wise Maszds Ahurs did spesk
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unto me, who this Manthra ( Sanskrit Mantra ie.
Veda). ...
ey SFAEAT FRYI W AL |
ST T AT ARET F FLATC W . 190 Mo Jo
warag RN
Now shall I speak about the finest essence in
this world—these Vedas which Mazda connected
with Asha (i.e. the Vedic % #€%) did impart { to His
human subjects)
AT WY HRY FAY TR TR
T AT G AAREAR TRT N . (9o Mo To
Wi, N
Nicely shall I now talk about what the blessed
bepeficient Onedid utter unto me—the word (3 is
Veda in the Vedic 2wl 19 #ATMAraRmy $orwg: ...)

which is the finest essence fit for mortal (ears) to
hear . .

Y FTEAT A AL |

G T & gTE ARG

AT ACY_ WA AT AGA

o TR Frg R A

T Y FIR~AT HIE] I 1T Mo Fo vwikn

‘The greatest and the most full of learning amongst
all (words or speeches) shall I now well narrate ;
(same) which are the praises of Asha (ie. %% and ¥
for Vedas do comprise of praises of these a good
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deal) and comprise nectar for the paters (fryva: @er
W33M). During whose Vahma (—Vasna) (ie. x@au=
wear) do I question through a noble creative mind, may
(same) Ahura Mazda—the blessed beneficient spirit,
listen (to me ) (and) well preach unto me the best
wisdom in this world (Fg:=revelation, enlightenment,
homo-divine wisdom, therefore Vedas).

This prophet’s so called own speech and admitted
at all hands as such, thus describes Vedas in most
glowing terms calling them the first, finest, most lear-
ned, Ahurian revelation, granted by God himself and
comprising the finest word for mortal ears to hear as
also nectar for the paters, addressed through which
during prayers God does necessarily listen to the same
and in return does bless hisdevotee with His own
personal wisdom.

This is just how Géyatrf{ attracts divine attention
and blesses man with divine intelligence.

Now let us see how does the prophet remember
Vedas in his very first psalm i.e. Githa I. 1. 10 and 11.
Says he :—

ST 4 SATSREAT 1R T TS Ak AT 0

Now those about which you spoke (as being
descended ) from Rita (and ) as the gifts of the noble
versatile creative mind Le. "W 7% (¥ or T ) ;



(64)

¢ e, T TGN AT FAT AreATEY WAL
( Thou ) true priest Mazde Ahura ! “Through
these fulfil your desire”;
g ¥ AT ST TLT CEAT TOAT FIH W
amar HAgen
“Now (these) Vedas—your very life, are (verily}
for you, prayer-praises (but) melodious (ones).”

Reference in the Githa here seems to edso Lord
Krishna's 1n the Bh dgi the
creator who creating Yajna along with Praja ordained
the latter to obtain all their cherished desires through
the former especially because in the Vedas, in ¥
quwaw, 4% stood for Vedas as a means of divine (of
Yajna) worship.

Again in the verse following we do read as
under *—

4 ey A PSR AT IR FACRAIGR |

These which are forthe protection of the Right
Order { ®r=3% ) and for the coudn\uly of Vohu-mana
(Le. #g=divinity);

L AT G RIR-AT T A IR |

Thou Mazda Ahura | well teach me (same)
through Your (own blessed) mouth ;

TGS @ IR A A YT TN

wETERy e T W
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Through Your mouth connected with mind,
through which the primaeval (beginning) of this world
came about.

The reference here as also in Yasna XLV. 2.
appears to be to the earliest divine mind or intelli-
gence i.e. the Veda which God first made for making
‘His creation through the same. Both according to the
Vedic and the Avestic scriptures, God created intelli-
gence or Veda or Mind or Spirit before creating the
universe. Sound preceded matter. Word intervened
between chaos (when God is silent ) and cosmos.

To summanse the purport of these two Géthic
verses we may say .—

O ! Thou Supreme Priest Mazda Ahura ! do teach
me through thine own mouth and mind and speech,
those audible di prayer i the Vedas
which you spoke to us as being the creation or gift of
Vohuman through Ashi—our very life through which
we can procure all our cherished desires and which
protect | and secure continuity for #-%«. Through
( that Vedic ) speech of yours tell me how the primae-
val state of this universe did come about.

The verses thus furnish beautiful Géthic evidence
in favour of the prophet’s high respect for the Vedas.
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Interpreters vary widely among themselves
regarding the interpretation of the verses discussed 1
this chapter. Even one interpreter does not remain
self consistent. Thus even a high authority like
Neryosangh does not hesitate in rendening both IeZaT
and ¥9AT into 3T i.e. knower whereas Speigel renders
the former into “are known"” and Chatterjee into ‘well-
established’. Uunder the circumstances we have availed
of the only ive at our disposal and fol
Avesta-Vedic philology as the correct indicator of
truth.

At other places 3931 can mean ‘I know’ (Vasna
XLVL,2. ), ‘he knows ( Yasna 31.2 ; 51.22.) or ‘shall I
know' ( Yasna 48.9.) as well. The simple interpreta-
tion of other words cited in the beginning of this
chapter 1s as under :—

aHAt =] (a8 §:) = Veda-minded (one).

‘The prophet often calls himself Veda-minded and
sometimes he remembers his most loving disciple too
as 2 Veda-minded one.

FUEAAT = -7 + A7 = For the Veda-minded
(one).

FRERTA =AW= Spoken of in the Veda.

The prophet delivers his message, which is Veda-
ordained, for the marrying girls.
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quRTR = 3fkw: =Best amongst the Vedas ie.
God.

God is often addressed by the prophet as “Thou
Mazda ! the Supreme Veda”,

For showing how these renderings fit into the
context most accurately, we have not got ample space
at our disposal.

In the end we can only repeat that to understand
the Githas of Zarathushtra correctly there is but one
key and that is to treat them as the writings of an
Aryan of Persia (Eastern Iran) whose ancestors had
come from the Punjab—the home of the Vedas, but
had failed to bring the Vedas and other grammatical or
scriptural means of writing correct Sanskrit, with them
to their new home.



CHAPTER IV.
Veda-Mantra fragments met with in the Gathas.

According to all authorities Gathas of the Irinian
prophet Zarathushtar form the essence of the Parsi
scriptures. In the view of almost all writers on the
subject, this Avestan part is also the earliest. Above
all the most modern young Parsis consider the Gathas
alone to be their scripture. It would be extremely
interesting, therefore, to try to trace the Vedic influ-
ences in the Géthas.

1&1L

The first line of the Gatha text runs as under :—

L. T AT AT S TR 1R 21120
(e araT AT SAMEST TR 1]
Word for word meanings of which would run as
under :—
Of this, I beg, through homage, with bands up-
lifted, (of joy, of blessedness,) of grace (etc).

1. Following Raja Ram’s transliteration we
write the Avestan letter € as ¥ in our Hindi
transliteration, the Avestan letter 3 as ¥, and
Avestan R as — put below the preceding letter.
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What we are most concerned with here is the
particular posture at the time of prayer. The Githi
1s clear on this point. It says that we should uplift
our hands and then bend ourselves in homage.

Now this is just the posture which Rigveda VL
16.46 requires us to adopt while offering our service to
the Lord. T‘he Mantra in question reads :—

. g B @

which means :—

Let the man serve Agnih (and) praise (Him)......
with hands uplifted and through homage , (let that
mortal) attract (and) adore (Him).

Besides the above, Rig. VI. 63.3. also confirms that
in paying homage one should have his hands uplifted.
The words occurring there are mﬁa‘l i'qa

meaning “with uplifted bands, he doth pay you
homage.”

The word 7wl occurs in Rig. X. 79.2; wfar in
Rig. III. 145 and Vajura. XVIIL 75. as well in the
same ion but the ing word is in
the plural UTECET: form and not in the singular as in
the Githa. Therefore, these texts, though not for-
ming the exact source of the Géthic quotation (which
is met with in Rig. VL 16.46. as discussed above), yet
form sense parallels.
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In connection with prayer the above Géthic words
FWEET and FEWIE! occur in Gétha IIL 4.8.as well.
‘There we read as under '—

11.. .qgRWETE A3 IS, . G-

...I approach (You) Mazdi ' from all sides ; with
uplifted hands and through homage....

Although Rig. V1. 16.46 does correctly form the
exact source of this quotation as well ; concerning the
two words under discussion still

U AR .. SR 1TT IF LU 1INl
forms a much nearer sense parallel, for, here the word
3ITEW meaning 'having approached’ forms the basis
for TERETE="T approach from all sides’ whereas #¥%1
is only Vedic Mahad, a name of the Lord Agnih
who is addressed as Mahad as well and as Savita who
possesses the acceptable Mahad form as well. Agnih
of the Veda-Mantra thus evoked the loving epithet
Mazda in the Gétha for Gatha adopted that characte-
ristic epithet for the Supreme Being just as Agnih
was in the Rigveda or Savitain the Vajura Veda.
ITEY evoked TIRFHIY, 77T the F#EEl while IqTHEE:
of the Veda referring to a number of devotees in the
Veda has been replaced by S&rawed in the Géths, for,
there only the prophet himself is speaking.
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‘This very Mantra, common to the Rigveda and the
Yajurveda, has been echoed in the Gétha V. 1.20. as
well for the sense of the words of the Veda-Mantra
reading ¥ &'... R ... ¥ is manifest in the words
of that Githd stanza reading :—

- 3-9...dhETsiegIRTEAE TR N
and meaning “We all do offer You ( Your ) desirable.”
Whereas the Mantra-words too do mean the same.

Besides this resemblance in the first quarter of
the manira and the first line of the verse, the third
line of the Gathic verse reading.

TG S
has a basis for its sense largely though not exactly in
the words #@T of the 2nd quarter of the Veda-Mantra
and in the words ZN37 wAar ARy and FAT... SR of
the second half of the Mantra, for Spiegel sees in the
Gétha (Ve) to whom it is offered with prayer’ and
Neryosangh too sees therein a ‘homage with the mind
(attentive)’ though Bharuché objects thereto. He
takes it JSATATE: (FAATAT:) FHGT ie. ‘with homage, (we)
the (offerers or) worshippers.’ Chatterjee has ‘Tramg:
AXEAY: ... ... we, Who serve and adore...’

The Veda-Mantra-words attribute to the Lord
Agnih a mind fittest for worship and resembling that
of a priest devoted to his client.
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Spiegel's version comes nearest to the Mantric
conception here, Bharuchd and Chatterjee refer to
human worshippers while the Veda refers to the divine
worshipper, although the mind of loth is in worship
or the fittest for worship.

Having discussed the words ST 4Kl and
AR R Y and having also found their Vedic
source along with that of the sense of ... .. I—H... ..
el ZXTX §41, we may now pass on to our
quotation no, ITI.

1IL

As :said above, during prayer one should first
1ift his hands up and then bend himself forward. That
homages require one’s bending himself is also referred
to in Gétha IL 2.1. the Vedic basis of which Gathic
words is furnished by Rigveda. VI.51.9. The Githa
TS :—

SAERY 3N JUr HA SHAAR AT N FARET S WA

[Fua: = ey % g we )

We, however, feel that somewhere during the
course of 26 or 27 centuries that have elapsed since
Zerathushtra's psalms were first sung by him, some
copyist or singer bent the origical #9¥W into Fwew
which change was regularly banded down to posterity.
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In that case the Sanskrit base for the original would
be FH4ET.

In Rigveda VI.59. we have 7, a plural for
this 74T singular and the simpler 3: in place of JHA:
whereas 3T and 7% are present as such. Thus Rigveda
reads as under :—

o T S AR e G

Thus in this case although an exact guotation
from Veda into Avesta may be limited only to

A==
still in reality the whole Githic saying

AR A AT T e
has been definitely evoked by the Vedic base

.. aR:..3 AR

and W occurring after same may have suggested
Mazda occurring between this line and the next, as
the first word of the latter.
.
Having found Vedic basis for three homage
quotations in the G4tha we may now proceed to other

Gfithic statements which are only quotations from
the Vedas.
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After offering salutations to the Lord let us find
out what relationship exists between Him and us.
The Githic remarks -—

AT QT QAT W /UjN A

Meaning “Who the creator and protector.”

God is bere stated to be the Father.

The same relationship of his creation with God is
established in the Vedas. The Yajura Veda remarks :—

a & R tar @ R -age el

Meaning “Who—our protector, generator, who
sustainer.”

The Atharva Veda too does state as under :—

@+ far sifr & 38 @=g: 1 Wa¥e AN

Meaning “He—our protector, creator, (venly) He
too our brother.”

Thus we arrive at our 4th. Vedo-Gathic guotation
which concerns God's relationship with his creation
and reads as under :—

sitat war [far siiwar]

Needless to add that the Avestan 4T 9T are
merely Vedic SIf¥aT fimr only phonetically altered under
the effects of time and distance.
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v.

Let us now invoke God as a friend, a brother and
a father. The Githa reads:—

T} ST GAr a1 WIET AGT U WM AN

God is (our) friend, brother and father.

The common term employed in the Veda to
signify a friend is 8@7 and a number of names are
used there to invoke God, one of which is 7. In Rig.
X. 186.2 we do read as under:—

gﬂ!hﬁmﬁagaa@ha_:adaﬂﬁﬁ!ﬁiﬁﬁu

O Lord ! you are our father too, our brother also
our friend as well.... Avestan ITWT is merely our
Sanskrit ®TaT. Tt is apparent that God is a brother
a friend and a father both according to the Githa
and the Veda. Our 5th. quotation then runs as under —

s gt [ e s ]
whereas a sense paralle] can even run as under :—

Y a7 AT AgT =[ . qv v, wwAr.. s

It would not be here out of place to state that in
the Rém Vasht—a part of Avestd—a part of ¥4 (= Vedic
Viyu, the deity of the Mantra quoted ) does belong
to Spenta Menyom who according to Vasna,
XLV. 6. is merely a name of God there. Besides
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that part of Véyuis 94 ie. holv, and also works on
high above and is worshipped. It takes a good soul
to heaven. In factin the Avesta if there is any Izad
whose numerous names have been invoked in any
Yasht as those of Ahura Mazad, it is only this Vayu
ie. Ram Khbastra.

VI.

In this sixth gquotation we are discovering in
a Gathic line a summary of certain important Vedic
statements, Thus though not an actual quotation it is

of the greatest i in showing how htra
drew largely upon the Vedas both in the form of actual
as also by i many

Thus in Rigveda II. 1.6. we come across :—
R T A A0

Meaning “Though” O Agnih ! art Rudra and Asura
Maha ; whereas in Yajurveda XII. 89. we find :—

...36% ... fadw nasn

meaning “O Agmh ! Thou the Shivatama dost reside
(lit. sleep).” Putting both together we find that Agmh
is the firem: sl 7. But 7 and X are more or
less synonyms in the Veda. Therefore, substituting
Mahad we get the Lord Agnih to be the Rraaw srgq
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&Y which phonetically altered on its passage from
Sanskrit into the Gathic must read as :—

T g AT
which when partially invoked and partially admitted
would give us nothing but what is repested so often
in the G4tha and runs as under :—

T I AT AR A WU M
AT NNILNITNIINENSU)

For here we have M™% in the accusative
singular and Mazd4 Ahuré in the vocative singular
instead of fuaw: ¥gT WE' the nominative singular
forms. The Gathic stanza, so favourite to the prophet
meant

“O Ahura Mazda I then believed you the most
beneficlent one.”

Haug has bere ‘furtherer of what isgood.' Some
have ‘holy’. To us ‘most beneficient’ alone seems the
correct }? Though logically T would
be one step nearer phonetically, but many steps away
when the sense too is taken into account. To derive
it from @@ is historically and on the basis of its
sense the only correct procedure. Philologically too
it is not too far off.
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VIL

One summary concerning the darker aspect of
religion too must be given here to show that the
Githa and the Veda are at one therein as well. Agnih
again comes to our help as before. He connected
Ahura Mazad and Spenta on the side of good, mow
be connects WY AT with TR ie. ‘long life’ with
‘life with darkness’ which three words occur together
in Gétha I. 4.20 and a Vedic basis of which is met
with in Rigveda X.51.5and 8 reading ...qafa Y=a79
...and... WA m{ﬁiﬁl: respectively and mean-
ing .—

“O Agnih ! Thou dost reside in darkness” and
*‘O Devas ! may the life of Agnih be long.”

It is possible that the use of Agnih and 4T: in
such Mantras may have misled the Parsi divines to
think evil vigorously and to talk evil bluntly about
the Devas.

But Vedic statement is quite easy to understand.
It simply means “Fire is enveloped in smoke” and
“May our ceremonial fire flourish for a long time.”

Still Parsi divines, intentionally or unintentionally,

did coin their dogma of “Deva-hatred” on the basis
of such Vedic passages.
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VIIL

Last of all let us take up mixed good and evil,
for all creation is only the resultant of two original
spirits, minds, thoughts or call them what you like
which are the opposits of each other.

As suggested above, Parsi divines took Deva as
an evil one while Vedas usually took it as a good
one. It is remarkable that both Veda and Githa talk
of immortality in connection with Deva, over the
implications of which even the highest Pérsi anthori.
ties of today, as also of the past, disagree.

Githa III. 2.1. reads as follows :—

STt AR ST
and means “Immortality for Devas and men.” Its
Vedic basis is met with in Rig. IV. 54.2, reading as
under i—

[ omad. . AR 1
meaning “For the Devas, immortality, for men.”

Having discussed eight G4thic statements which
are either exact quotations from the Vedas or almost
50, we may now state that this list is merely illustra.
tive and by no means exhaustive.



CHAPTER V.

Veda-Mantra fragments met with in the
Younger Avesta.

The religious scripture of the Parsi consists of
Vendidad, Visperad, Vasna, and Khordeb Avesta.
Yasna further comprises 72 chapters of which chap-
ters 28-34, 43-46, 47-50, 51 and 53 are the Géthas of
Zarathushtra. In the last chapter we discussed only
those Veda-Mantra fragments which we have come
across in the Githas themselves. In this chapter we
shall discuss some similar fragments met with in the
other parts of the Avesta which are later in age.

I, II and IIL

HAGAR and TAT greetings are quite often offered
in the Avesta to the Lord Ahura Mazda and the
archangel Amosha Spentas. In the Vedas 7 and
@dY 4: are offered to the Supreme Being. Therefore,
the two forms of greetings to the one and the many,
form our first pair of Avesta-Vedic equations as
under :—
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L SRR=Te 1L SRI=a
The Avestan fragment of both occurs in the first

stanza of the Khurshed Nyaish of the Khordah Avesta
beginning as under :—

FEAR gL TR HIRET TR WA TR N
R st = Ay ET-ggeiEl 0
and meaning :—

‘Homage to Ahura Mazda thrice before other
creatures. Homage unto you all, O Amesha Spentas |
who are of one desire with the Sun.”

The Vedic side of each of these equations is met
with seperately in the Vedas at numerous places. To
take up the first just now, let us recall :—

1. ‘@R @ wEd 790 Rig. IL 16.” quoted in
quotation VI. of the last chapter. Alongside this
put

FER A NTge I
or better still the whole Mantra reading :—

X, TR W TASTNASTIN : | AFEAA 3 W 0
meaning respectively :—

1. Thou O Agnih ! are Rudrs and Asura Mgha.



(82)

2. Homage unto Thee, O Spirit Rudra ; homage
unto Vour arrows; also homage unto Your
arms,

It is clear that Agnih, Rudra, Asura, Maha, and
Manyu, have been paid three homages. No wonder then
if Avesta pays three homages to Ahura Mazda who is
Spenta Mainyn as well ; for in addition to Manyu in
the above Mantra he is also fra@: in Vajurveda XII.
39. quoted in quotation VI of the last chapter.

I Thus FHM AEER=TR qGL 7g: s
practically a direct quotation and #firqis a summary
of the actual three homages paid in Vajuh XVIL

This then is our first Avesto-Vedic quotation
picked up from the younger Avesta,

Now let us take up the Vedic side of the second.
4 q: occurs full eight times in Vajur IL 32 where
in connection with Pitars i.e. the class of fathers
including father, uncle, maternal uncle, grand father
etc. the homage is offered to them all over and over
again. In Yajur V. 34, homage is offered to Agnihs
through these very a! §: while in Rig. VL 51
addressed to the Omni-deities (¥ 1) we find the
words {3y -girar occurring in ome and the same
Mantra ie. No. 5. whereas beautiful homages are paid
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to them as stated in the previous chapter in the
words :—
R ERELE SR R G R0 SEPR T ]

Meaning “Through homages do I salute ye ail...”
gy §MT of Mantra 5 means “all of one mind, of one
accord or of one wilL.”

Combini all these her we may safely
establish not only our equation No. II in the form.

IL  FAR g=7E:

But also establish the third equation.

I Y geiwel =fAw aoN: or (AN woiwa:
in Rig. I.136.4. ) comprising of the above quoted Khur-
shed Nyaish I and Rig. VL 51.9. whereas a beautiful
sense parallel can be established as under as well.

TR g ey g @fte Ao U =T R
o Ry R WS e i, 4

We need hardly add that even the word ¥ in the
above Avestan quotation is merely Vedic #: of which
the final visarga often assumes the ¥ form even in
Sanskrit,
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IV-V.

Having offered homages to God and the archan-
gels we may now take upsalutations to Soma (Haoma)
and Mittra (Mithra), Haoma Yashta has been worked
upon by almost every Avesto-Vedic scholar amongst
whom were the ablest of both the Pérsi and the
Hindu schools of thought besides the comparative
philologists of the west. Still it looks strange indeed
that the words THIR ¥HITY occurring in its chapters 1.3,
16; 1117 ; II1.8 and twice even in one and the same
last stanza i.e. III.8 were not eruditely enough handled
by them ; for when they knew both Haoma and Nemo
to be Vedic Soma and Namah respectively why did it
strike to none of them to look up the Vedas and find
out if these words did, make a sense, together, in any
Mantra thereof ?

Soon Atharva Kinda XIIL Sokta 4. Mantra 72.
offered us F: 9™ and we equated it with the above
quoted R TAAE as under :—

IV. FMR RN Haoma Vasht L. 3, 16; 1L 17; 2
and IIL 8. =&F04...94: | Aqdo Lo

This finding encouraged us to look for other
forms of homage. We soon came across a homage offer-
ed to Mittra = Mithra and at once eguated it as
under :=—
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V. ¥R fome 1 Khor. Nyéish 5.

= A 77 1l o Lolcwiteit
or ... FrAmE 1 We zwR
VL VIIL VI IX.

We further came across the use of the word
SRS or WY in connection with ‘the high ones,’ call
them angels, or names of God—for Avesta {s nearer the
former and Veda nearer the latter, but in both they
are personified spirits of nature or qualities of God
and not objects of nature at all.

VI, faR ... 3R 1| waf&e a9 %2302

=Y .. A I o RoiRulil

Meaning ‘We adore (Taraporewala), worship
(Taraporewala, Mills and Haug), or praise (Splegal and
Bleek) Yima ; = We approach, respect and give alms
in the name of Yama.'

VIL Rig.I.153.1. reads 3R af ... frreom wfiv...u
ie. ‘O Mitra Varuna we respectfully serve Ve with
homages. We adore or worship Ye (that way).

Taking this as the cause, its effect is visible in
for g awweR 1 Rl ame twidvaizn

How do these Vedic and Avestan quotations form
e parallel or an equation would be clear from the
following :—
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The Atharva Veda serves as the connecting link,
for its 1. 10.1, reads :—

ol Yarrgd f Ty i @9 @ aw . Uand

“This Asura shines brightly amidst all deities and
rules over them; decidedly the all-controlling laws of
(that) King Varuna and true (and unviolable).’

Here Varuna has been addressed as the Asura.
Asura in Avestan evolved into Ahura. No wonder
then if instead of Vedic adoration of Mitravaruna
referred to above, the Avesta adored Mithra Ahura for,
Atharva guoted above does show Varuna to be the
Asura.

‘The scriptures, however, do not stop here. They
go further. Atharva L 10.2. ie. the mantra following
the one quoted just now offers homage or salutation to
that same King Varuna in the words :—

TR TG AR

‘Homage be unto you—the spirit, O King Varuna I’
Besides, in Rig 1. 153.1. too, quoted above, worship was
offered to Mittra as also Varuna only through homages
oo ... A .. R ...and this Varuna who is
being repeatedly saluted is the Asura as given in
above Atharva I, 10.1. Will it be surprising then if we
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come ucross 7 or T HCU in the Avesta repea-
tedly as an effect of the above Vedic 7! T to &%
which must serve as the cause thereof ?

In fact Avesta does abound in such homages with
the only difference that just as Varuna is usually re-
membered in the Veda as King Varuna, similarly is the
Ahura remembered in Avesta almost always as Ahura
Mazda L e. the Great Ahura. This is only due to the
high honour reserved for the Varuna = Ahura in the
two scripture. Y SIGUY ASKIE occurs in sentence 5 of
Khordah Nyéish and at numerous other places as well,
#wE- gL A=K has already been discussed in the first
quotation above.

It is by this time, however, amply clear that
Ry w5t T9wEy U PR 7% w0 does equal
IR .- R 0 Rig L. 153.1

‘This too is clear that T7& IF=@Tg of the fol-
Yowing mantra of the Atharva; taken in connection with
it Rararagdr R 33T i ST TRk TN . 0 edo Aok
of the preceding mantra, t00, may have helped in the
previously discussed evolution of 7} gL A+

VIIL S T9TR 1 3T wvridi
= 7l JUTAR ... 1| o Ladiell
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Meaning “We serve Aryami (Airyemd) through
worship.”

But the Pirsis here wrongly take i ¥
to mean Airyemé Ishya prayer itself as the object of
worship in place of the desired (¥i=w¥fiy) Aryamé
{Alryam4) himself,

‘This prayer is supposed to be almost as old as
the Gathas themselves and itis an important sweet
connecting link between Aryans of the Indian and
Iréinian stocks, This brief Yasna chapter offers us
another equation too besides the above,

IX. This is, strictly speaking not an exact quota-
tion but is more than a mere sense parallel ; therefore,
we feel justified in discussing it here.

The Avesta reads as under :—

AT AT, .. N TREL..0 T wadidn

meaning “may Airyemd come to or approach men
and women.”

‘The Veda runs as under :—
FRATIAT .. SRGTATAT.... 0 oo KRl

Meaning “Here cometh Aryamé to or mow
heth Aryamé the husband and also the wife.
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% has been compared with ¥ the 7 of which
suffered palatalisation to become & of the former.
‘Taraporewala here refers to Bartholomew also for the
L E. form “gam".

97413 only applied to Aryamé too by the Parsis.
AT of the Veda is 9%¥WT of the Avesti. Instead of
of singular TR and ST which no doubt does there stand
for the whole classes of husbands and wives, we have
got the plural directly in F{39€T and ATCRSFEET of the
Avesta.

Needless to add that both clans of Aryans at the
marriage ceremony do invoke this blessed deity Arya-
mé=Airyem4 whom you may take as an Izad, a devata,
or a name of God Himself.

According to Avestan Vendiddd even Ahura
Mazda himself sent for Airyemé when taxed too much
by the all-death Anghir Menyn.

X.

The Avestan T=IAIR ST Il Rém Vasht VIL 28.

has Vedic progenitor in 43T #1g... o teitervel
agdo et
both meaning “Gandharva under the water” but
the meaning ‘under’ being acquired in the one case by
the prefix 97 = near (in Sanskrit), and in the other
merely by the grammatical case termination 8 (U
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weaning ‘in' or ‘on.' BothIN and G are equally
good Sanskrit words conveying almost the same sense in
Sanskrit but excactly the same according to both
8piegal and Darmesteter, when the former be an
Avestan form and the latter a Sanskrit one.
X1

Kanga the Parsi lexicographer and commenta-
tor, also grammarian of the Avestan language and
scripture has given two shorter confessions of faith in
addition to Yasna XII and a brief praise of the Mazda-
Yasnian religion. These two shorter confessions are
named 4 R FTRX 7 (Vasna 72.9.) In one of these
this phrase occurs in the beginning, only once, but in
the other, thrice. It is pleasing to mnote its origin
in the Rigvedic words. W€x ..¥a¥ WX . occurring
in Rig. X. 86.4. Avesto-Vedic parallel or Vedic quota-
tion met with in the Avesta, thus becomes available
as under :—

AZ ... 9T = FIR LM

While the sense parallel is composed of the above
two phrases ¥ ¥ ¥¥aY AT = ALY FAR @WR Ul for
both pertain to Mahad or Mazda for protection or help
with the only difference that in one case “We invoke
Mahad for protection” and in the other we address
Him thus +—
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“(Come or) Approach for my help, O | Mazda."
X1

In Rigveda I.24.9 hundreds of physicians—and
thonsands are mentioned in the words. :—

The word fivwst: is the plural of % = a physi-
cian. Buta word phonetically very near i.e. %% and
meaning ‘medicines’ is used in Rig. L 23.20 along with
fiwarfir both together meaning ‘all medicines’. The
singular 39T = ‘medicine or cure’ occurs in Rig. L
23.19 and 21. while the compound REa¥¥ei: = all-
curing occurs in Rig. I. 23.20,

The possessive singular would be ¥R or
v

Now in the Avesta Vasna LXVIII. 15. and LXXII.
9. we find U in place of same and T in place
of €& but Kanga takes it to mean ‘a thousand-fold
health Tt really shows one the track on which philo-
gical and historical evolution of Avesta out of the
Veda has proceeded. In addition to it, the Avesta has
27 AQYAY Le. ‘ten-thousand-fold health.’

In the Vedas we had only hundreds and thousands

of physicians though an allied word was used for medi-
cines and even all of them were referred to in the



(92)

preceding paragraph where even Omuicurers were
Teferred to. Avesta turned bundereds into thousands
and thousands into ten-thousauds; while instead of
physicians or medicines or cures the trespassing
stopped at nothing short of healths in that number.

Thus here we have neither direct quotation mnor
sense-parallel but a hyperbolic statement made in
the Avesta on the basis of the Veda.

Examples of such statements are met within the
‘ten thousand eyes of Mithara' (fie . IEa—aAT
Vasna LIX. 2) and ‘six eyes of the dragon (Homa
Yasht L 8. ®[I—¥))’ as compared with the thousand
eyes of vedic Purush or four eye of a Vedic vermin,
99999 diseases mentioned in Vendidad XXII:, 8., also
compare similarly with 3339 Vedic devas.

‘These hyperbolic statements become necessary if
a new sect wants to attract followers out of an old sect.
It has to exhibit its Gods as mightier than those of
the other sect.

‘This €3&H too is a selected Avestan piece put

the few i prayers or ines placed

in the beginning of the prayer books—the popular
Khordah Avesta. Kanga too has given the same at this
very place.
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XIIL

ST TURET (457 &¢ 1R2) is the heading of another
similar piece. This has evolved out of our Vedic I
@ though not as a quotation.  Vajura. XL. 16 be-
gins with 9% 7g GTUT TASHET, and ends with R
aassien Ay 1

The commencement has given rise to the 3§T¢ TTTT
and the end to the repeated homages paid to Ahura
Mazda for Agnih is Asura Mahah in Rig. IL 1.6.

XIV.

Let us next discuss the Vedic Brahma and
the Yajna, In the first sentence of Geldner's Yasna
Introduction, words IFATET TEIE ... FHEALH do oceur
and in sentence five, words TETST TAT are met with.
Naturally these are to be repeated quite often in the
Parsi ies and scri ti: d
with practice, do so repeat them. Now let us find their
Vedic source. Rig. I. 10.4. and 5 read :—

SR L BN T B OOV

Besides this Rig. X. 66.12. too reads
11 7§ ... 7 gty R n
‘While Rig. X. 141.8 reads :—
III »@ 2§ ... 3T ... 1
IV In Rig. L 93.6 words.. Xg"I...q¥ ¥ do occur.
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Out of these four we feel that the second is most
responsible for the evolution of the Avestan full fledged
TSI TG FACIRT. Of course the fourth has
greatly helped in that process. The first may have
suggested the manner.

The other Avestan I&TLAT T&AT is merely a brief
reference to the fuller formula, of course its evolu-
tion is direct from L8, IIL the latter being important
for having helped in the Githic as also Avestan
repeated references to TMY and T%TE.

Rigveda X, 110.2 reads :—

.. U9 WA .

Whereas Vendiddd 22.26 ie. last words of this
reads as,

AR TR A2 R AT FRRARL FTRE N
Meaning thereby ‘this alone is the path which is of
Rita, all others are non-paths’.
All scholars but the writer believe in this % = Rit
equation.

XVI.
AT, . JTETR N 7&K
= o AT 1 Wge Loiiult

Both mean “I beg of waters"
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XVIIL
An interesting plece, here we cannot but discuss
though even not an actual quotation.
Avestan Mah Nydish is in honour of the moon to
‘whom homage is offered as under ;—
R WS AT 0 T -

ie. ‘Homage unto the moon with theshadow or
picture of the earth therein.’

‘Through prejudice for old legends and partly
through lack of Sanskrit knowledge, scholars have
been rendering it. “The moon with the seed of the
bull.”

The Vedic basis of this may be met in Rig. I.
84.15, reading :—

STATE MET AT TENSF | T Fx7a TR M

“Thus in the house of the moon, he did admit the
( of) the earth, "

Clearly this b iful Rigvedic allegory
the earth's shade in the moon gave rise to the Parsi
conception of the moon ARNYE (WY of IXA) with
the picture 0 (1) of the earth 7} (n}:).

But what a pity how translators simply dest.
royed the origiual Avestan ideas knowingly or through
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ignorance. Still this example should setve as an eye
opener to all who would translate Avesta on the basis
of old tradition, shutting their eyes to the Sanskrit and
modern science both.

‘The Veda-Mantra, however, has a second sense as
well. It means “Here in the globe of the moon, he
thus admitted (the presence) of the far off sun-ray that
emanates from the sun to fall upon the moon and
brighten up the same.”

XVII—-XX.

Now three types of evil ones, spirits or gualities
or simply evils dilated upon repeatedly in the Avesta
may be discussed. The head of the kingdom of evil
say hell or merely misery and pain, is ¥R TEIL
who is termed TST-WEAR i.e. ‘all-death’ fully sixteen
times in even a single, and that too the very first,
chapter of the Avestan Vendiddd Fitly is he there
described to have spoiled every time the creation of
Ahura Mazda for Ahura means “All-life” “Living One”
or “Life—giving One”. Against this Spents Mainyu
the white or the beneficient spirit who is Ahura Mazda
the “Great All-life.” Surely the malevolent spirit or the
black one is “All-death” and by name ¥R WEIE.
Bandabish, the Parsi book of genesis, beautifully
narrates the wars fought between Ahura Mazde and
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Angro Mainynsh. It mentions the latter being always
in darkness and ignorant of Ahura Mazda's eternal
presence in light and of His knowledge of Angro

yush’s in the

‘This reminds us of our reference to a long life in
darkness talked off in the G4thas and discussed by us
in the previous chapter on the Vedic quotations in the
Gi#tha, There we quoted the Veda to show Agni's living
in darkness. Is it then possible that the conception
of Angro Mainyush may have some basis in Agnih's
residence in darkness, for the Avestan Angro Mainyush
is necessarily a resident of darkness.

Now Rig and Sfma Vedas do help us upon this
point by their Mantra :—
AT ¥ 37 AR (or WFR) = ugwgRng 1
G 3 TR 1| W <ICAdl T Se It
(Witson p. 132)
For herein Agniis addressed as R or X and
praise is offered to his Manyu (Avestan Mainyu).
Exactly as Rig. IV. 53.1. refers to the Mahad
form of Asura and forms the Vedic base for the
Avestan Ahura Mazda just so do these Mantras refer
to the Manyu of ¥R and form the Vedic basis for the
Avestan Angro Mainyush usually called sfRweg.
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Is it not strange that Vedic Agnih farnished
Avestans both with their Ahura Mazda and Angir
Mainyu, for Agnih is Rudra Ahura Mahad on the basis
of one part of the Rigveda and Anghir Mainyu on the
basis of another part of the Rigveda and also of the
Séma Veda ?

Bandabish’s God in eternal light and Satan in
eternal darkness too are not its own. In the Rig-
veda two famous hymns do talk of Hiranyagarbh i.e.
the germ of all light in the beginning; and Tamsé
garbham Tama i.e, darkness, steeped in uttar dark too
in the beginning.

Since, however, Hiranyagarbh, Aditya, Mahad is
the Agnih stage and since Agnih as stated above does
reside in darkness, therefore, Rigvedic Agnih has prov-
ed a fruitful source for the origin of the Avestan God
Ahura Mazda ever in light and the Avestan Satan
Angir Mainyu ever in darkness.

XVII and XIX

The Avesto Vedic parallels arrived at now are,
SR as the basis of =) WegW, the former
occurring once in Rig 8.84.4. and once in Séma Ut. 8.6.1.
and the latter in Vendid4d chapter I full 16 times.

So much about the Avestan Satan. Now about
bis armies. Besides his lieutenants two classes of
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soldiers may be discussed. A1l evils or evil spirits or
evil beings are termed Daeva in the Avesta. Two
classes of the same are recognised, the Mazinya ones
end the Varenya ones i.e. the former connected with
the Mazda and the latter with Varenya. About the
latter class we may hold that.

our .. T in the Gayatri is the origin of the
conception of IRFAT TG for attacking whom a

Mazda-yasnian i.e. a Pérsi ises even during his
early morning prayer termed Hoshbéma.
XX.

1t is most surprising how our T ATl of the
Stryopsthédna Mantras of the Sandhy4 could give rise
to the Pérsi TXR—F i.e. 'O ! seed of the (evil) Daeva.'
or ‘O ! thou of the seed of the Daeva’ Still it isa
stern fact.

We trust these 20 Avesto-Vedic parallels would
suffice for this chapter. In the next chapter we still
discuss a common Gétho-Avestan parallel which forms

moze or less a quotation and sense parallel with the
Vedas.



CHAPTER VI
The Parsi Supreme Being and its Vedic Basis.

Ahura Mazda is the name of God in the Parsi Scri-
ptures. Ahura Mazda is repeatedly invoked, in the
Géthas, through the words ¥¥...A%M... 1.e. O Ahura
Mazda ! (cf. Usht. Gatha II. 9 and 14 ; Spenta Mainyu
Gétha II. 2.) These Ahuré and Mazdé in the vocative
yield the true Avestan forms Abura and Mazda
respectively.

Just as instead of Sanskrit 7 we do get ¥ in
the Avesta, so too Avestan 3§ is met with in Sanskrit
as %G In the Rig- V.42.11. we find wifadangi gaea n
meaning “Serve Deva-Asura through homages..."
though usually made to mean “Serve the vital Deva
through homages.” Vajuh XXVI. 12. reads :—

ARG RredaT 39 g 2L
and means “The omniscient Asura of infallible frame
is a Deity—aye the Deity midst (all) deities." ‘The
Atharva L10.1. runs “5% 3qmmglt ... and means
“This Asura reigns supreme over the devas or shines
brightest amongst the devas.”
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Though Asura was a name of God in the Vedas
as shown above,in the Mantra Brahman I, 6.21.,, how-
ever, we come across the word Ahura in the sense
of the Lord to whom the child student is handed over
for safety by his perceptor during initiation (d.e.
Yajnopavita ceremony).

The presence, of Assura in the Assyrian language
and also as the name of a city suggests that Asura
travelled out of India as such. But the presence of
Ahura in the said Brahmana and the Avesta proves
the travels of Asura throngh the Ahura form as well.

Thus Asura left India to become Assurain As-
syria and Ahura in Iran.

So much about Ahura. Now about Mazda.

AEH, T and €A1 of Sanskrit have their parallels
in the Avestan in 357, ¥ and ST respectively; or as
#uat in 3. Similarly 75T of Avests as in 7@ ¥ sTRX
#% = ‘approach for my help, O! Mazda' (Vasna
Ha.LXXII1.9.)-is nothing but #¥% or 7€ of the Vedas.
The ¥ of A5 is Sanskrit € as in the three examples.
The ¥ in T and its absence in &, as compared with
the opposite thereof in Sanskrit ¥X, have simply
followed the process exhibited in the sl = smWa
equation where too the # in ¥ and its absence in Lin
Sanskrit are just the opposite of that in the Avestan.



(102)

This Mahad or Mahat does occur in the Vedas as
seen in Rig. X. 55.2 reading :—

ACAART QU G AT [T T4 AT T ovenrennnnnens
“That secret and all.encompassing name through
which thou didst create the past and the future, is
Mahat..."”

Again Rig. V. 11.6 reads :—

QR HONTE, T e

meaning “Angirés called thee Mahat, O ! Agnih!”
Rig. V. 15.8 uses the epithet ®¥Q for Agnih without
using the epithet Agnih.

Maharshi Dayanand explained the plural nature
of some names of God in the Veda. Thus ¥M¥: an
ever-plural feminine also means “The Omnipresent
Lord.” On the same basis fi%¥ 2aT: would mesn “The
Omniscient, All-illuminating Lord.” The word Mahat
represents just this aspect of the Supreme Being in
both the Veda and the Avesta. Rig. III. 54.17 throws
light on this point. It runs :—

FCOR: FAATATE A 3K AT 999 T w0

“Your that glorious name is Mahat, O ! Wise
Omnipresent Deities...”

In the whole of the Avests #3€ (Sanskrit ) has
become the one name of the Supreme Being sometimes
further broadened out to # .ZwR.
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Nfrukta XIV, 11. includes the epithets € and
AE: in the list of real Vedic epithets for the Great
Subtle Omni One—the Being desi,
ed “ITEAT; ML which means “Of the Mahsn Atm&.”
Thus Nirukta allows us to take ¥€X, AW and 7¢: as
proper names of God for, Nirukta XIV. 8. reads :—

T AT TR TR.... ... 1.6, “This Mahén
Atmj is the Brahma, the final, the immortal...”

XIIL 1. Says :—
Y afrgT AR N W S

s.e. “Now these are called praise-hyperbole; still in
reality they might be merely the correct representa-
tions due to the Greatness of the Divinity”. The Deity
here too has a WER fortune.

In Nirukta XIV. 1. the Mahfn Atmé4 is referred
to twice and termed Agnih, Sérya Indra, Mitra, and
Varuna etc. on the basis of Veda itself, leaving no
doubt that Mahat, Mahan, and Mahah, are the original
names of the Self and Agnih and Strya etc. are only
secondary.

It is objected to sometimes that Nirukta XIII
and XIV are mere appendices. So we quote from
Nirukta VII, 4. and VIL 18, respectively as under :=—
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ATEATFAIRIAAT TF ATOT AGT RIW CHRATAST 3AT:

sregrfer iR 0

‘Due to its Mahén fortune one Deity Atma is
praised in many ways; other deities constitute as if
only organs of the one Self.’

TRt ACERR Aol

““This very Agnih—the Mahin Atmé—the One
Atmf—the wise describe in ways m as
Indra—Guru Atma i.e. Maha-Atma.”

It is thus established that Mahad or Mahatisa
Vedic epithet for the Supreme Being, being directly
called a “name” there and also being included by
Yéska in his list of the real names of the real Supreme
One and also used by him as such in his book at
various places.

Avesta thus picked up ¥.% from the Veda where
it was in Mahad and Mahat forms.

As shown above simple philological operations
which the language underwent on account of time
and distance caused the evolution of Avestan Ahura
Mazda out of the Vedic Asura Mahad.

Earlier scholars failed to understand this process
due to the following reasons :
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1. They were absorbed in discussing the pro«
bability of the orign of Mazda out of Medhas. Some
favoured it while others rejected it. But the attention of
both the schools was devoted to it alone, hence no
other theory regarding the origin of Mazda could be
properly evolved.

2. Varuna, long doubted to be the great Asura
is not remembered as Asura Mabad or Mahat in the
Veda but only as g A¥:.

8. Assura Mazas—the Assyrian God also misled
orlental scholars.

The origin of Mazda through Medha did not re-
commend itself to us especially because Asura and
Medha never occur together in the Veds, what to
speak of their together forming the name of the
Supreme Being there !

Knowing Varuna to be the King Asura we rejected
the same as basis for Ahura Mazda. The use of the
Vedic Word Index for great Asura i.e. for spots where
Mahad and Asura could occur together brought forth
the suggestion made by us above,

‘The following Mantra amongst others serve as

the most important piece of evidence in favour of our
suggestion. In fact we believe this to be the real and
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ultimate Rigvedic source of the Avestan epithet for
the Supreme Being :—

HTo YU

“We do accept that acceptable Mahad (form) of the
supremely wise Asura—the Savita Dev4..."”

This is the real Vedic basis of the Zorathushtrian
Supreme Being.

The above Mantra calls that Savita Deva—an
intuition—propelling Asura, whose acceptable Mahad
(form) is accepted by His devotees.

‘This gave a new thought to those who wanted
to think on non-Géyatri lines. They took this “Asura
of acceptable Mahad form” as their Supreme Being
and gave up Savita Deva, They evolved “Abunam
Vairyam"” i.e. 3R (instead of 3GTA for the sake
of showing greater honour) ¥4 i.e. the acceptance of
Asura as the basis of their Mantra and thus in course
of time sprung up the Avestan Supreme formulae
aqr %€ W@l etc. Thus the Irano-Aryan religion
started out of the very Indo-Aryan one,

Next in importance comes Rig. IL 38.4 reading:—
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meaning “...Mabat is the name of that Asura who
showers” (% on all as per Rig. V. 12.1. That Asura
is no other than Lord Agnih or Lord Indra himself as
per these Mantras). This Mantra comes from Yajura,
XXXIIL 22 as also Atharva IV. 8.3.

In all these references this Asura Mahat is

.91 Ry gy el n

“Of wuniversal form, (he) stands above the im-
mortals.”

It is similarly possible to trace the Rigvedic
source of the Assyrian Supreme Being.

Assura Mazas is nothing but Vedic gt #€q of
‘which & got duplicated in the former and ¥ changed
to & in the latter. This ¥gT AT is found most clearly
in Rig. X, X, 2. reading :—
and meaning “The brave sons of Asura Mahas...”
foreven Séyana—the Rigvedic commentator—translates
it into W AGA: FFTA NIUEA: NGAA AT NATRY: gATE:
oo fiT — .

This then is the Rigvedic source of the Assyrian
Assura Mazas. Ususlly, however, in Sanskrit the
final # is replaced by a visarga. Such
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WER AY: is met with in Rig. IL. 1.6. reading “&wa I
g3 AAY...." where due to Sandhi, visarga has further
changed to 3. This means “O Agnih Lord ! Thou art
Rudra also Asura Mahas.” Atharva V. 111 too
refers to Asura Mahas thus :—*
“mi At sgEmEARE..
“How did you speak to Asura Mahas on this point...”
These Mantras of the Rigveda thus leave no doubt

asto the emergence of the Assyrian Supreme Being
Assura Mazas from Vedic sources.

In Rigveda, as in Sanskrit even to day the words
Mahad, Mahat, Mahah, and Mahan are synonyms.
‘Therefore, although Asura Mabad or Mahat gave rise
to Avestan Ahura Mazda and Asura Mahas to Assyrian
Assura Mazas, still in their further development the
daughter religions did not press this subtle original
difference too rigidly, and allowed both Mahad,
(Mahat, Mahan) and Mahah epithets of Asura to effect
their evolution without any reserve. Especiallyis this
the case with the Parsi religion.

To recapitulate the Lord Savita is called Asura
of Mahad form in Rig. IV. 53.1,, Indra is termed the
Asura of Mahat name 1n Rig. III. 38.4, in Séyana’s
opinion Prajapatih is the Astura Mahas in Rig. X. X. 2,
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Agnih is Asurah Mahahdn Rig. IL 1.6., while Asura
Mahas does figure in Atharva V. 11.1. as well.

So much about direct references to the Supreme
Being Asura Mahad or Mahas in Veda. There area
number of indirect references too into which we need
not enter here (cf. Rig. II. 23.2. Vajuh. XIII. 44, and
Séma. Ut. XII, 12.2.).

Now we can pass on to the Vedlc basis for other
names of the Parsi Supreme Being found in the Avesta,

% &% or B 1t

The twelfth name in the second list of names of the
Supreme Being given in Hormezda Vasht is smwa.
The Gfithic source for this is visible in 7M1 5.L9.
reading F 31947 AFIR for when reduced by the law of
Gfithic lengthening of final vowels quoted above, this
4T is reduced to the real 3199 of the Vasht.

When even in Vasht and Gaitha %9 and 3941 do
occur, will it then be assuming too much if we take
it to be originally Vedic @ which dropped its ¥
acquired an ¥ in place of the same and slightly accen-
tuated its ¥ into a ¥ which changes are far insignificant
‘when compared to the derivation of ¥ from %7 where
all four letters differ but which scholars have been
admitting ever since Barthok first !
the same,
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‘We have another argument too, for this assump-
tion. Agnih was stated to be Rudra Asura Mahah on
the basis of Rig. II. 1.6. Now Rudra has a beneficient
frame as per Yajuh, XV1.2. reading a1 ¥ ¥ fan a:....°
He is named Beneficient in Yajuh. XVI. 13 and ad-
dressed as Rudra in XVI. 15. the former reading......
Y 7: G 99 i.e. “be of good mind i.e. noble disposi-
tion towards us (and also) Shiva™

Thus Géthic F %947 R “Where is Asura the
Shiva” becomes quite a legitimate summary based
upon Veda Mantras. The meaning of %9 now will
be “the Beneficient One” which again is not farther
off from ‘pure’ in Spiegel, ‘holy’ in Darmesteter,
‘righteous’ in Chatterjee or ‘righteous’ or ‘sincere’ in
Haug, gV in Neryosangh, than any of these inter-
pretations is from all the others.

In addition, our's has a Vedic back to support it
and is also philologically much nearer.

The 13th uame in this second list is merely the
superlative form of 3WT = 9 and is svaEm = frwm,
Vajur. XVI. 51. forms a most beautiful Vedic base
for both ¥ and A& for it requests the Lord
Shivatam Shiva to be of noble disposition towards
us.
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°. g = W or Wwn i

Githa 2. IL 7. reads :—

AL AR . SRR TR

Neryosangh translates this as under :—

. T R T wfn (@6 g i) o

Thus Neryosangh takes ZIWT the’name of Lord
Mazda in the sense of Sanskrit IV i.e. Donor (of all),

Let us first establish its Vedic base here.

Rig. II. 33.12 reads :—

Siyana translates the same as under :—

YA AR K - S

“O Rudra ! You, the Donor (of much wealth)” In
reality the meaning would be here too “T'he Donor of
all” as in Avests, for TR and 5T (Avestan fw) are
almost synonyms in Sanskrit.

Itis interesting to note here that here too the
Avestan ITT is a name borrowed from z name of &
just as the previous 399 was,

In the Veda, however, (see Rig. IV.31.7 and VIIIL
46.2,) Indra (previously called the Great Asura) is
called W (the epithet here too used being TMR) of
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wealth, desirable objects, and of all also (belng merely
Tmm) .

Rig. I. 22.8. terms Lord Savita as Donor i.e. T
while III. 13.3. addressed Lord Agnih similarly.

Thus Gathic AR is merely Rigvedic ZWI.
Neryosangh and therefore tradition was here quite
correct and, therefore, cent per cent Vedic in inter-
pretation.

We fail to und d why
beginning with Spiegel and ending in our Indian
savants, Chatterjee and Billimoria did directly go
against both traditional i.e. Pérsi and philological i.e.

Vedic canons of i i Speigel dered
FEGY into Creator, so Haug and Chatter;ee too
did the same, D in his of

Ormazd Vasht in his Avesta also followed this very
procedure.

In Ormezd Vashta, however, this name ZTT is
the second in the second list. Here Neryosangh gives
a little license to all by rendering this W into W in
Sanskrit but & @ft: 7€ QT in brackets for though
Neryosangh may have meant “‘I give these creations”
but ¢ ¥ WY “I also sustain or protect” can and

probably did to scholars suggest the idea. “I create
creations”.
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But in Sanskrit the creator is WML Therefore,
to furnish all the above scholars too with a Vedic basis
we must refer to Rig. X. 190.8. which reads :—

ALY AT FUT FERTTIL 0o

‘The same Creator did create the sun and the
moon as before.”

Rig. X. 184.1..."971 ¥ Z91g ¥’ “May the Creator
create a foetus in your (womb) ” too can form = direct
Vedic basis like the above for the conception of Avestan
Z@ = Vedic W/ (Creator).

Thus although &1 and XY of Avests are really
gTat and TR of Veda, Avesta and Neryosangh, still
even if they were the ¥T@T and WK of Sanskrit as
thought by modern scholars, these too have been
furnished with a Vedic base here as the ZTaT and TR,

Whatever view be thus taken of their origin both
Avestan XTT and T are essentially Vedic.

It is important to note that the three lists of
God's names ln the Hormezda Vasht havem Tmar
and I@ T! itis 1to refer
to Rig. X. 18.6 (AR $&ITY) and X. 167.3 (sr:,
fiwre:) as forming the direct Vedic base of I@1R and T/,
Meaning of cotirse remains unchanged.
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Lagn =%g (or U

Gfitha 1. IV. 9 reads .—

< A FY T AT AGLL

“Thou are Khratush, Spirit, O Ahura Mazda!’ and
Gétha 1.V. 4 reads :—

... dEwEl AARER | AREl g @aey
TR AATHL U

“Who arrest Vobumana, destroy Ashi as slso
Abura Mazda—the Khbratush™ .e. who violate the
Rood mind and peace evolved by Ahura Mazda—the
All-wisdom.”

Khratush is the sixth name in the first list of names
of God given in the Hormezda Yasht.

In the Veda it is #3:. Thus in Rig. 1. 91.5 Soma 1s
addressed as

& gy geafires TUTT €T o KT A AL

‘Thou O Soma ! art the true lord, the king, the
destroyer of Vrittra, thou the bepeficient Kratuh.'
#gY bas thus a Vedic base in #g:

3. wGS = w0
Khratumdo is the seventh name in that list. Its

Vedic basis is noticed in Rig. I. 62.12 where Indra has
been addressed as :
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‘O Indra | Thou art Dyumin and Kratumin' s.e.
both ically and 11

In Rig. IX. 90.6 we find Lord Indra addressed as
Kratumin. Thus God was already g9 in the Veda
long before Avesti termed it @gWRY for Sanskrit
T is usually replaced by STe on its passage into
Avestan (cf. Rarg = figri)

¥ g = wmt i

‘The third name in the second list is #1T, which is
Sanskrit ¥T87 = a saviour, a protector and so on. But
Darmesteter renders 1t into ‘Maintainer’ and Spiegel into
‘Nourisher’ whereas Neryosangh has WSRmL. There
is not much difference, therefore, between tke Avestan
and the Sanskrit sense of the word. In Rig. I. 31.12.
Agnih has been addressed as ™ Sl ¥..NTT AEE
@99 M., " which means “O Agnih! Thou art the

and maintainer of our
and our kine for our continuity”

This Vedic Mantra thus forms the basis of #TT, one
of the Avestan names of God in the second list. In
place of this in the third list, the name that we find is
WA i.e. Sanskrit @7, there a mere vocative in place of
AT nominative but in Avestd counted as a separate
name. Similarly T/ discussed before is in Avesta
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counted as a name separate from X7 though in
Sanskrit the difference between the two was only that
between vocative and nominative forms. In the case
of TR counted as a third name separate from TwT
and 4@ we have a vocative in Sandhi form counted
separate from &Ta: vocative in a non-Sandbi form.
This compels us to believe the Avestan language
to have mainly evolved out of Sanskrit due to the
laxing of the stri of its ical rules.

Still there is no harm in establishing a separate
Vedic base for the form W: too, in Rig. I. 129. 10
addressing Indra as ¥: (O Protector, Saviour.......)
for in the previous Mantra that Lord has been re-
quested to protect us from far as well as near™......
AT R0

Thus both AT and AT are in reality pure Vedic
forms only phonetically modified due to lapse of time
and on account of distance between the Pumjab and
Iran.

%Y =9 N
This is the very first name in the second list of
God’s names in the Hormezda Yasht. In Rig. VL 15.8,
Agnih is termed not only g but also Rewfy, fig,
WY and 9 i, Agnih the Keeper, the Lord of
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b the Omni the Adorable (lit. fit for
being praised) and the Immortal. Both mortals and
divines sit close to him through homage. In Mantra
11 Agnih protects, completes and satisfies (its devo-
tees). God is thus Piyuh in Veda and Péyuin Avesta
1.e. Keeper, protector etc.

The exact Vedic base, however, is in Rig. 1. 81.13
reading ‘@W*T 4597 T7g:...." “Thou O Agnih! art Péyuh”
Buch Mantras using the exact Avestan form, form the
real Vedic base of the Avestan ¥1g. Rig. I. 89.5. is
even more important for, there the Lord Omui-Deities
1.e. God Vishwe-Devih is named F:, t9™ (Ruling
Lord) q37 (the Nourishing Lord) and called the Lord
Protector of mobile and immobile creation.

v, qF = qmt Il

In the third list, however, we get 91 in place of
91Y. This is Sanskrit YT of which the 3 has dropped
or IT%: of which the Visarga has dropped. It is, how-
ever, immaterial for both are two forms of the same
base, one nominative and the other vocative. Indra
is termed as Pat4 and Vrittrabi both in Rig. VIIL 2.26
which thus forms the most beautiful basis of the
above Avestan name of the Lord.
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Darmesteter's ‘Keeper' fits here nicely for the
Lord is the destroyer of the dark and ignorant Vrittra
and is also the ‘Keeper’ or ‘Guardian’ of all. Rig.IL
20.3. calls Him our Shiva-friend and requests Him
to become UTTs.e. ‘Keeper' of our men 1. human
population.

Rig. VI. 23.83 too requests Him to become the
‘phtA’.

Rig. VIIL 93.33. calls Him Vrittrahan and Pits
i.e. protector or keeper of these Somas.

Thus Avestan W has a Rigvedic base in Trl

occurring in the above Mantras especially in Rig. VIII.
2.26.

T %9 = |/ or T

The 29th name in the third list is #¥ which scholars
take as Sanskrit % on the basis of ¥ = #& (mortal
i, man) equation. If this were so Rig. IV. 40.5
would form just the right Vedic basis for the same,
as here Sfirya is given a number of beautiful names
of Hansah and last of all .c. the finest given to it there
at the end of the Mantra is %% evidently on the basis
of which Nirukta has included this epithet in its list
of the Supreme Great Self’'s names in its Adbyiya
XIV. 11,
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In our opinion, however, 3% is holiness, righteous-
ness, purity, and the first order these are given asthe
meanings of 3 by scholars and prove it to be derived
from Vedic I9 through all the philological processes
discussed above and concerned in the evolution of
#9q from Vedic R except that there ¥ had dropped
and here i has been lost. If thus conceived Rig. L
90.9 will form the Vedic base of 31 for it requests
Mittra, Varuna, Aryamé Indra, Brihaspatih an
Vishnu s.e. all of them to become T i.e. the Ultimate
Peace for us.

Although people often translate I into ‘peaceful’
but originally and essentially it is ‘peace’ first and all
else only next. Therefore, when the words in the
above Mantra are clearly ¥ @t ¥9g, the same in reality
do mean :—

“May... the Peace embodied for us”.

died Peace is the ulti Divigity in the
Vedic literature and if Avestan ¥ as a name of God
be supposed to have evolved out of the same rather
than %, it would be far nearer the truth,

w9 and f9 are the final stages in conception of
the Lord even ding to the M
which being only a dissertation upon Lord Om,
can be safely termed the nectar or crystal essence in
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the whole Vedic literature. No wonder then if the
Aryan Vedist Zarathushtra, the prophet of lran or some
able disciple of his, did include &Y and #¥9 in the lists
of God's names met with in the Hormezda Yasht.

& oW aftw U
aw It is the only full name common to both
God and an archangel in the Avesta which is also
inchuded in the lists in Hormezda Vasht where it accurs
as the fourth in the very first list. 39 has been dealt
with just now. aft= is simply Vedic afrs. Darmesteter
calls it ‘perfect’; Spiegel has ‘best,’ Neryosangh has

;o oA (R agit @ paay f).

This neme of God or archangel thus means
‘Ultimate Eternal Finest Peace, Good, Purity, Holiness"
etc, for surely at that stage Peace, Purity, Truth and
Good, are all one,

So long as God is conceived asan embodiment of
all these, He is &% afexs = % or 9 3R, when
this pence or purity is a medium connecting Good and
man then the name becomes one for the archangle, and
lastly when these represent the divine gift of peace
or purity obtained by man from God then i becomes
the quality peace and purity of which we usnally talk
amongst ourselves.
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Even scholars like Mills had to admit that
Avestan archangels now appear divine attributes, then
human gqualifiations and again as the gifts obtained
by man from God.

10. Other divine epithets.

Space considerations do not allow us to furnish
every one of the remaining names of God givenin
the Vashtian lists with a Vedic basis. We have,
therefore, to content ourselves by giving Sanskrit
equivalents of some of the remaining 54 names since
out of total 72, 18 have already been furnished with
Vedic bases above. Khshathrya is Sanskrit §fr; @t
3FWis a superlative thereof s.e. TN, W. @ is Tx-
§% and TH-SWARTD the superlative thereof f.e. T
§¥a: ; similarly AFIR-SIAIR and AAR-TERTAR are
AM-GY and AH-HIA respectively. W qAY TRV
iy is AEag: (cf. Yajub. 1. 3) AW Y % (or ¥%)
4 (All good things crened by Mazda, the off-spring

of the holy princi; ) C y 288
name of God, it should mean “the All-pervading,
Great-Si Embodi (lit. picture) of

peace”. Kanga too has blundered like Darmesteter.
e and RRIWRT are fafts: and Rifsamg respectively.
TR i SUETC:; TRATT s Frea: the plural epithet
of honour instead of the singular fi%& {cf. Rig. VL. 50.7
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also II. 83.4 and Atharva V. 20.1). FeRWIRAR is the
superlative made from the same plural form instead of
fae%aw resulting from the singular and occurring in
Rig. IL 83.4. ¥ is T the very root kept as & name
and not yet turned into €L or AW occurring in the
Veda, the former along with % in Rig. IX, 66.24. which
probably suggested ¥¥ af¥& by replacement of one
noble word T8 by another beautiful one i.e. af¥s, if
scholars following %d = 3% equation be true.

The Mantra refers to destruction of dark igno-
rance and emanation of bright light through the Pure
Great Truth. Avestan God and Satan are stated in
Bundabish to be in bright light and dark ignorance
Tespectively.

EAW is IRT as in Atharva VI 32.3and VIIL 8.21.
WM and SINATA are HGAl and AT respectively.
¥R and WFECEH are VUG and @uiew: (In actual
Sanskrit it is ®uawr), dleeaw, weaEW, IR
and WRIEA are THTW, GI-XTA and their superlatives
respectively. ¥WW is Vedic W as used in %7 20130,
TR is T

‘Thus have almost all names been furnished with
Sanskrit shades. One or two important ones may be
now taken up in detail.
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YW FRAGAR is 7°F: fgawil.  Chatterjee’s Wi as
the origin of =T though philologically nearer is yet
traditionally farther. T #7g: was present in Atharva
VI,116.3. and AT: was already called fw in Rig.
'VIIL 96.10 while Rig. X. 83.2 and X. 84.4 call Manyu
the one object whom all human subjects praise which
all amply justify the author of the Yashtian lists in
calling the Lord W¥® WWRIWR for ample Vedic
bases were already present to justify its evolution.

‘This Mainyush = Manyu problem had proved an

le obstacle for D: just as Mazd;
Medhé had proved for Haug and Mills, But
these melted into an airy nothing in our hands
and thus both Avestan God and Satan became clear
to us.

Mahén gives Mahtah which in Sandhi form will
give Mahto. In Avestd this according to phonetic
laws, should become #3&T*ll. The Parsis while retain.
ing the correct vocative 73X (W€) and correct genitive
FFT (W) forms have also assumed the latter as a
nominative form and then deduced the base ¥¥T and
used it as an 3T ending masculine for their declension
purposes.

Thus Vedic AWK concealed itself in due course in
the Avestan and schol 1y could
not guess the real Vedic base thereof.
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In Sankh hori the Mabat the
phase of universal knowledge during the processes of
creation. In Vedss as well 377 meaning ‘Super-con-
sacious one' is a favourite epithet of Deity’s the name
when termed Asura Mahas or Mahat. Thus according
to Indian scriptures too Mahat is the Great Knower
stage as in Avesta where %< is TETEA.

Rig. V. 4211 requires us to serve Rudra with
homages. He is Deva-Asura there, In Avesta, Ahura
is the Lord. In Vedas ¥ usually serves that function
but Rudra is both.

Asura usually means the Self-Existant one and
80 too does Ahura. But according to Pt. Khem
Karan Das Trivedi it can also mean the Life-giving.
one. Parsis can also interpret Ahura accordingly with
advantage.

From /%% = to throw, Asura can mean “The
dispellor of all evils”. Let our Parsi friends too
derive the benefit of this sense as well,

As a Mainyu = %3: the Lord is Spenta Mainyu
and Spenishta Mainyu in the Avesta, nay even in the
Githa. The beneficient spirit, the most beneficient
spirit is the sense of these firvaw %Y forms.
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In reality when Ahura Mazda the embodiment
of life and knowledge does enter upon his creative
feat, he first becomes Spenti or Spenishta Mainyuish
Then evolves Vohumuna followed by Asha Vahishta
and Khshattra Vairya.



CHAPTER VIl

The Semi-S Being and Arck Is in the
Avesta and their Vedic Source.

A. Spenta Mainyu.

The Supreme Being has been discussed before.
Next to bim are the two Mainyus —the
Invisible Ones, which can be further divided
into the good one and the evil one. The evil one is
Satan. That gocd onme is next to God but qute
apart from the Archangels, and may be called as being
above them. We prefer to call him the semi-supreme
being. He is the Spenta Mainyu. He is soimportant
in Avesta that a whole Gaitha of Zarathushtra is in
his name, just as the first Githa isin God's own
blessed name. It is a pity that the Parsis have failed
(and so also the Europeans and Indians ) to realise
the full of this i being and
the Propbet's holy psalm in his homour. He is the
one central knot of good, round which the whole uni-
verse is resting. At times in the Githa He is the
Lord Ahura Mazda himself as quoted in the very
beginning of the last chapter ; at another occasion he
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isa gift, a boon, for which the prophet is himself
asking the Lord. Thus Gétha 3.L6. reads :—

AT ST ST A AT A

‘Send, or give unto, us, that spenta mainyu, O
Ahura Mazda, O Lord Mazda or Omniscient Abura I’

Here apparently spenta mainyu is a boon asked
for from the Lord ; though Neryosangh sees in him,
even here the Lord himself, whereas Spiegel sees in
him an object created by the Lord, while Chatterjee
takes spenta mainyu to be merely-Sattva guna—the
bright element 1n the primaeval material, cause of this
universe. A complete Gathic Vasna Ha out of the
Gatha Spenta Mainyu will explain to us fully what
Spenta Mainyu is and also enumerate the whole
positive constructive aspect of the Parsi religion in a
nutshell. The first verse reads as under :—

e A, AT Ty

AT ST FHATRT T

AR I CIATAT ST

TS T A SR ndn

“The pure white beneficient divine mind as also
the finest human mind connected together through
true peace, do grant for this one as also for us, fullness
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as well as immortality, by (virtue of) noble deeds and
words (as also finest thoughts). Ahura Mazda does
grant ( to us all ) kingdom or rule ( besides ) (tender)
active (true wisdom) delicate wit.
or

‘May Ahurs Mazda, (and the three Archangel
pairs i. e. Vohumana, Spenta Mainyu and Vahishta
Manangha) and Asha, Harrvata and Ameretata,
Khshathra and Armaiti, grant us all, ( the six divine
blessings) the finest beneficient mind with true peace,
the abundance of everything here as well as immorta-
lity the ind d eignty coupled
with just tender right and wise action ; through noble
deeds, word and mind may they all do so.’

This verse gives us in a nutshell all the main
constructive elements in the religion. These are the
Lord Ahura Mazda ; Spenta Mainyn ; Vohumana (here
called 3T AATE, for it heads the six archangels,
therefore, the superlative form has been used here.),
Asha (Vahishta), Haurvata, Ameretata, Khshathra and
Armaiti besides (noble deeds Shyaothrna.), Hvarshta,
(good words I9%Y) Hiakbta, and (good thoughts F7%E)
Humata.

Belief in God and the archangels, and the practice
of good thought, good word and good deed, ensuring
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the beavens named Humata Hukhta Hvarshta, is 2

general resume of the broad principles of the religion

of Zarathushtra so far as its positive aspect is concer-
ned.

Minor details include the Semi Supreme being,

33 Izads or Ratus i.¢. angels, performance of numerous

ies, reading of five times a day and

so on.

Before taking up one by one the main headings
counted therein let us here first praise the Semi-
Supreme Being through the remaining five verses of
this Yasna chapter as well. These read as under :—

ST wfey s afewdg )

T seaTey TS 7 S AR

AT, TR T T &L

SiRar Rt 81 R qaT T AR R

AT AT A, T TR

& gy Y TR )

e QR ATRITC TAT-LTE AT |

o & AN AT ST we_ i

AW FFIY TR FrTR 0

WY AT AR AT AR

ST AT AIMSATR FIY 7w |

SETHRL WL THISE SRR LTATRR v

TR ST T AT A |

TR SRy a1t Ay afeww |
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R T FRT KRR e

T TEATCY SR AT TR Ul

¥ ST ST AT G

ST AT FATAR TR AT

SR T AT AT

oA AT HRIR ITETARR 1K

Travslated they read :—

2, Perform noble deeds through the (lit. hands)
arms of Armait1 and attain, to the heaven of this most
beneficient pure white invisible spirit, through noble
words uttered via the speech of Vobumana. Thatis
real consciousness. Mazda is the father of 1ighteous
P yes He the S i One.

3. Of this invisible spirit art Thou the Bene-
ficience, Brightness or Greatness O Mazda ! (VYes
Thou) who chiselled out for us ( all ) this enchanting
universe with 1ts pleasing fine architecture ; may (that)
Armati prove bli ing for (our) resi (also
food and clothing) ; whereby we may get into commu-
mion through Vohumana (with You) (lit. become
communing ones).

4. Away from this Spents Mainyu will fly injured,
the disloyal omes; but mot thus the righteous and
peaceful. A poor man is for the holy one even during
his poverty while if a wealthy free man he becomes
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veritable non-bliss for the (sinful) disloyal (ones). (‘A

d destroyer’ ding to Ner B

5. That Spents Mainyu which is really the finest
thing, do Thou O Ahura Mazda ! kindly shower upon
the truly peaceful ones for the same is their choice.
The disloyal reaps (the fruit) of his actions due to his
evil wind (with which is he continuously) (abiding) and
to his lack of your favour.

6. Ahura Mazda ! do grant that Spentd Mainyu,
through the blessed fire, unto the strugglers who
desire to know, for then through the divine approach
of tender active wisdom and righteous peace a man
does acquire a lot.

It is clear from the above verses that Spentd
Mainyu is & divine aspect for its Spent4 is God Himself
on account of his having created the universe of an
enchanting design for us. Itis also heaven or Tfte
or AR5 (the finest attainable step). It is then Spenishta
Mainyu. Itis attainable only through noble deeds
performed tenderly wisely and actively, and through
blessed words uttered by a tongue having a noble
blessed mind at its back, both done with the
understanding that God regards righteous peace His
own daughter. That Spenta Mainyu is further the choice
of the holy ones and therefore, God grants the same
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to them alone. When during a Yasna s.e. Yajna the
holy fire is kindled and when both Armaiti and Asha
i.. peace and activism (Chatterjee) acquire divine

iguity due to tend and righ then
through that fire of Havan i.e. Yajyagni or Vasna—
Athra His own son, does God, grant Speuté Mainyu—
his boon to the struggling devotees who thus acquire
all that they desire.

Besides all this Spenti-Mainyu is an injuring
element too but for the evil ones only and never for
the righteous.

Such Spenté Mainyu conception was no doubt
acquired from our famous Shiva-Sankalap Man
Mantras where the Shiva-Man is surely God and
human mind both for the encompassor of past, present
and future, the immortul, the farthest mover even in
sleep and wakefulness and the one light of all light
can not be merely the human mind. The conscious-
ness of all creation is surely not threaded into the
human mird. God is the Shiva-Mana, Of course
human Shiva Mana too does exist. This Shiva Mana
is naturally the choicest attainable for all.

‘We, therefore, feel compelled to add, to what we
stated in the last two ch that the Shiva-Sankal,
Mana Suktas of the Veda did contribute materially to
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the Avestan conception of Spentd Mainyn, which
name, however, has been taken from W7, and R
#g:, foes, REwd; and #F:.  So much about the
Semi-Supreme Being.

We are, therefore, now free to take up the Avestan
six archangels one by one, both their Avestan descrip-
tion and name as also their Vedic basis.

B. wifar &f1 Amesha Spenta.

The i 1 white ient el is the
name ludi the six hushtris
A though i including the Lord

Ahura Mazda too as the seventh.
‘The Vedic base of this word is furnished by Rig.
X. 31.8. That Veda-Mantra reads as under :—
. ST |
gl q AT I codl]
the meaning thereof would be the following :—

“Concentrated meditation has been secured. Un-
paralleled creative bliss—the charming scene—is
approached by the protective emanstions like (pilgrims)
to a pilgrimage. The pleasing force of His creation
have we well-acquired. May we ever after keep well
aware of these Immortal (protective elements).”
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The Omni-Deitles (32T the deity for this Mantra)
have been here termed SWT: 37T IAMT i.e. protective
immortal elements ¥@Al: T which have become
AT in the Avesta either from ¥T:=3IWIT: ==
@391 which will be simple and direct philological
Pprocess or we may agree with other scholars in their
FI=3 equation and believe FFAT: to have evolved
into FwuT:.

Either way, however, the above Rigvedic Mantra
will form the Vedic base of the Parsi immortal
archangels.

Avests, however, does preserve the blessed syllable
S in the forms ST, MY and as a misprint even
as 379 but does so only as a preposition, an indecli-
nable, or a conjunction etc. and never as the name of
their Supreme Being, Semi-divines or angels. Thisis
is a great pity.

Or did the Pérsi Prophet intentionally abandon
this to bring Ahura Mazda to the fore-front; mot
unlike Agnih, Indra or Savitd in place of which he
adopted W from ¥4 of #¥al, Verethraghna from
Vritraghna & name of Indra snd Haurvatita from
@i granted by Savits to his devotees ?

Adityéh are Vedic semi-divines named after the
strongest one i.e., Aditya. But one of these Aditysh
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is Amsha too. It is possible that the name Amshah
in the above Veda-Mantra may te indicating Adityah
there and Parsis may have selected this in place of
Vedic AT, In this connection it is important to
note that ®TET has been offered to #HT in Yajura. X. 53
he has been counted in Adityés along with B sdwr
W and ¥ in XXXIV.54. as also referred to in
@qd RivRIl.  In Yajura. XXXIV.54 the five have a
sixth Daksha as well—the number six being just that
of the Parsi archangels. Atharva X1.6.2. calls, 3,
9@ too, the epithet usually reserved for #TiR.
Thus Parsis found ample justification in adopting
Amshih in place of Aditysh for like, 3TR™, Amsha
too was a R a&=. In Rig.IL14. Lord Agnih
assumes Varuna, Mittra, Aryam4 and Amsha forms all
of which are Avestan honoured ones, only Agnih being
replaced as God by Ahura Mazda and as fire by Athre,
son of God. Rig. I127.1. is almost identical with
Yajuh. XXXIV. 54. and hence forms Rigvedic base of
the sixth of the archangels. Rig. 1112.1 and
V. 42.5, refer to Bhaga, Savita (Amsha), or Indra,
Vritraghna and others out of which Parsis adopted
Bhaga, Amsha and Verethraghna but not Savita Indra,
else they would not have succeeded in evolving into s
separate tribe of the one great Aryan nation. There-
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fore, they too seem to have abandoned Agnih in favour
of Athra and si3® in favour of P #sX. In Rig.
V.86.5. Agnih and Indra are, a5t and in Rig. 106.9. the
two Ashvins are the 3@}, Use of singnlar and plural
forms of &Y has already been referred to.

Therefore, the Parsis felt justified in adopting T:
in the 33T form as the name of their semi-divines
since in Vedas this epithet had been used in singular,
dual and plural forms with the same object.

A word about the Spenta. As Spenta Mainyu, it is
merely WET;, only here plural in place of singular there.
OF course fra: and fRA: too have effected the evolu-
tion of the word as also the sense.

In Atharva XX.128.16.the word is used as an
emblem of purity and brightness. In reality sun’s rays
may have been implied for these too are the devih in
the Vedas.

C. S #wed (Vohumana).

Of the six archangels the first one is Vohumana
called M ha too imes as in Yasna
XLVILL quoted and transiated in the very beginning
of this chapter. Vohumans is the human noble mind.
Spenishta Manangha is the divine blessed mind. When
the two approach towards each other during commu-
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nion at the prayer times Vohumana becomes If%y A
and Spenishta Manangha becomes Spenti Mainyu i.e.
Divine mind descends down a bit and the human mind
elevates itself a bit. Communion between man and
God thus takes place.

Philologically 41§ 7€ is Sanskrit Ig%d =good
mind or YGATY = versatile mind ; but keeping the Vedic
tradition in view as also the Avestan description, we
can say that the Vedic A&, the Brahmanic %=1 wgt (cf.
#lte go 12e(RA) and the Upnishadic #t () A (Taitt-
riys Upnishad) have given rise to the Avestan concep-
tion of Vohumana for the creator just as next to Angra
Manyu-Akomana is the destroyer—the good mind and
the evil mind respectively as met with implanted in
the human and other creation. This AW ¥ is referred
to in Atharva XIX.9.4 where human mind sharpened
through Brahma 1s discussed. Surely this human
mind blessed by Brahma is definitely the first step
towards good both in the Veda and Avesta just as evil-
injurious—unhappy human mind Akomana, is the
first definite step towards all evil in this world, so far
as human beings and their dependents are concerned.

Atharva. 1.32.1 reads :—

meaning thereby “Attend ye people to this.
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Mahad-Brahm is going to speak.” This furnishes
the right clue to the evolution of God and
the leading archangel inthe Avesta as also the
Brihmanical literature. Mahad Brahma is here the
Supreme Being, Avesta picked up Mahad in the Mazda
form and made Him its Supreme Being and relegated
Brahma as Vohumana to the dignity of the leading
archangel. The Brahmanas picked up Brahma as their
Supreme Being till Git4 and S&nkhya turned Mahad
the first one into the Lordly Mother’s womb and the
second into the first but also the noblest object of
creation. This is the simplest relationship between
the triad of Veda, Avesta and Brahmana, and Gfts and
Sénkhya. Mazda and Vohumana are as good creators
of all good in the Avestan world as are Brahma and
Mahad in the Vedic and post—Vedic literature.

Let us at least now remember the above Rig and
Atharvan hymns and follow Mahad Brahma.

D. Khshathra-Vairya

Having discussed the first archangel let us now
turn to the second. In his homour too there isa
separate holy G4tha of Zarathushtra termed the Vohu-
khsluthn Githa. Its first verse reads as under :—

A, T, O, AL, TR |

AT T T - |
ST FT A & g FTwARutn
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‘O Mazda ! shower ttpon us that heavenly ( bless.
ing) through noble deeds (which we cherish); in which
does righteous peace move freely on account of the
Yasnas of the wise learned ones; tbat noble Jucky
Khashthra Vairya the well-coveted of all.’

The purport of the verse would be that the
Prophet requests Lord Mazda to bless his holy follow-
ers withnoble, acceptable, lucky, an all-desired kingdom
or rule in which on account of the Yasnas of the lear-
ned ones righteous peace may freely abide. May his
followers acquire the same through their virtuous deeds
and may Mazda shower that heavenly blessing upon
them.

The last verse reads as under :—

AT FARY ST €= ARG ISR 96

FLRTT AFETI SERARE AT =)

At T g AR TERET ST 1R

‘I approach those friends and honour them through
their personal names, (yes those) who are and who
were, whom Ahura Mazda knows (as also) their true
and holy, supreme and peaceful (faith) in (my) Yasna,
in me, (and in my heaven too).”

The purport of the whole Gétha then seems to be
that the prophet cherishes such rule for this followers
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wherein purity might prevail in Vasnas and noble
deeds epsuring heaven might abound, where divine
devotees may be highly honoured by the public.

Divine Rule—acceptable luck—is then the second
Avestan archangel.

In the Vedas too Khshatra is rule just as Brahma
was know worship, and devotion ete.

9 T IO IEA can also mean ‘noble lucky
military strength' if %% be taken as Sanskrit fsi=
‘strength’ which sense also fits accurately into the
sacred Abuna Vairya formula as well.

The Vedas have only Kshatra but Bréhmanas
rendered it into &7 N3 (YWe ¢,3,91) which naturally
evoived into the Avestan Khshathra Vairya, exactly
as AW of Vedas becoming #=! #W in Bréhmanas evolved
into Avestan Vobumana or just as Asura in Bréhmanas
became Avestan Ahura—the Supreme Being.

Just as Vobhumana and Khshathra-Vairya form
the first pair of Avestan archangels similarly in the
Vedas too did Brahma and Kshatra occur together.
Rig. L.157.2 is one such passage. Rig. VIIL. 35.16 and
17 form another. Atharva I1.15.4 and XV.10.4 and 8,
also Yajura. XXX VIII. 14 form suitable references for
the proper understanding of Brahma and Kshatra both
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as divine qualities as also human achievements as in
the Avesta.

E. Asha Vahishta w9 afiw.

This is the third archangel. He is supposed to be
the most beautiful. His sister Ashi Vangubhi too is the
most handsome virgin out of all female archangels or
Angers, or Izads or Amsh4 Spenté.

Although people may trace it to %d af€ but to us
Shatpatha. I1.4.4.2 with its 97 af8: seems to be the
real base of this Avestan archangel in the Vedic
literature. If scholars with =¥ theory were to be
honoured, the most abundant Vedic %« will form the
Vedic bace of the #¥ portion. Vedic T as suggested
by us elsewhere can form a nearer origin still, especially
because ¥ WE¥A: occurring in the Vedas will then form
a correct base for W AT because while T will
evolve into ¥ aRIs5 one of these Maharshis will form
that for afiew.

F. € syl Spenta Armaiti,

Blessed Mother Earth as also tender active wisdom
form the Avestan fourth archangel. Rig. X.92.4and 5
forms the Vedic basis of Mother Earth as Avestan
Armaiti and Rig. V. 34.6. and Rig. VII. 34.21 form
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the Vedic base for the tender active wisdom as
Armaiti.

In Géithé Armaiti is mentioned almost at every
step and bas already been referred to in the very first
verse of the chapter from Spenta Mainyu Gathd
quoted above and also commented upon.

G. and H. Haurvatata and Ameretata.

€I and SR,

These are Vedic &1 and %41 respectively the
former being located within Rig. X. 100.1. ‘May &f¥ar
grant us @47 s.e. abundance of everything, is stated in
Rig. X. 36.14. Rig. VL 56. 6. asks for &3afd for to-day
es also for tomorrow. ‘Thus both the divine and
human aspects of this Avestan archangel have been
furnished with a Vedic basis.

A occurs in Rig. 1X. 108.3 and at nume-

rous other spots. Gétha XLVIIL2 and Rig. IV. 54. 2
b , form ion.

We have thus succeeded in furnishing all the
major good beings 1n the Avesta with a Vedic basis.
Let it be remembered that all of them are
imarily divine liti darily gifts granted by
God to man, while thereby these also do constitute
connecting links between man and God and are thus
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archangels in the real sense of the word.

Of course none of these is a being in the sense of
a bl i ing flesh and blood or
human or semi-human personality.

Although Yashta, a much later part of the Avesta,
does furnish Ahura Mazds with a PFravashi e a
spirit or individual existence still one can not ascribe
the same to others.



CHAPTER Vil

Indian

in Avestan literatu

A. Avestan Ratus, days, months and Yashts.

A table will indicate, the mutual relationship
amongst all these, best.

Day.

1-8-15
and
23

© & N o e W

Ratu. Yasht. Month.
Ahura Mazda Hormezd, I Dai
Dathé Sentences 1-23 | the 10th
Vohu-mana Horm, I 24-33 11th
2
Asha-Vahishta Ardabahisht, IIT
Khshathra Vairya Haft Amesha- 6
Spend. Praises
Spenta-Armaiti other mighty 12
Ratus too IL
Ameretata 5
Haurvatita IV Amardad 3
Athra —_ 'y

Note—Ratu is the lord presiding over the day
or the month or both while Yashta is the portion
of t::’:veatm scripture in praise of that Ratu, Angel,
or L
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Day. Ratu. Vasht. Month.

10 | Apo with Aredvi- v

Sérs Anahitd. Ardui-Sér-Band 8
11 | Hvare-Khshaeta, Khuyshéd VI .
12 | Mé&onha Gad-chithra | M&h. VII o
13 | Tishtari Stéra, Tira. | Tishtar VIII 4
14 | Geush Drvisp IX o
16 | Mithra Mihir X 7
17 | Sraosh Srosh Yasht XI

Hédhokht

do ~do- Srosh XI A .
18 | Rashu Rashu XII o
19 | Fravashis Fravardin XIII 1
20 | Verethraghna Bahiram XIV .
21 | R4m Hvéstra Rém XV .

Note.—Geldner's following two Mss. here against
four is inexplicable. We have, therefore, followed
those four using Ram Hvastra,
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Ratu. Vasht. Month.
Vita Spenta _ —
Daens Din. XVI -
Ashf Vanuhi Ard. XVII —_
Arshthta Ashtad XVIII -

Asmana Hvarvanta
Za or Zima
Miénthra Spenta
Anaghra Raochéo
Berezata

Haoma

Dahma-Vanuhi-
Aphriti

Vanant Star
All the 33 Ratus

Zamyad XIX

Hom Vasht XX

Vanand XXI

Stroza
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To trace back these terms to their Hindu basis,

1. Asura Mahad Dita or Dhéts.

2. (Vasu-mana, Bahu.man but in reality) Brahma
or Brahma Mana.

3. (® or) T or Ashva Vasishta. Also Athar
(through Athar) or Atra (from st and ¥ respecti-
vely). Esha Vasishtha of Brahmins is the nearest.

4. &% and gx .

5. frar or fyawwr saAfy:.

7. ¥WAS. 6. TAMN:. 9. L or WW. 10. AT
of Veda and 77 ST %GR in %€ of Madhysndin
Vajasneyi's daily book. 11, ®R—8q, 12. (¥XMT:
@ fw, 13 R 14 dle 16 Ber 17, O of
T and TR 18, WAL 19. Nt of Ramdyana.
20, TW. 21. IMEA. 22. Rwww or W am.
24, T 25. 99T (or wwd) . 26. wA+Ew. 27.
sgTaTy wdw, 28, . 28, AW T or fmwW, or
A fyqewr. 30, W ¥W. 31, WA 32. @MW or
rarely €. 33. I 360 A0RR: and last T W,
%9, and fre=.

‘The next question that has to be discussed here is
to compare Yashtian material with the Vedic or post.
Vedic one with a view to show how the former evolved
out of the latter. Of course relavent material from
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other parts of Avesta as well may here and there be
touched upon with advantage. For this purpose
typical common material is offered by the voluminous
Haoma and Mihir Vashts, also by Tir, Ashi and Avin
Vashts; Réma, Stosh, Asha too do offer alittle but the
Fravardin offers some very suggestive names.

B, Indian personalities in the Avesta.

‘The above XXI Vashts along with Srosh Yasht—
a part of Vasna, as also similarly Yasnian Haoma Yasht
form the XXII Vashts. Bighfn VYasht comprising
of chapters XIX, XX and XXI of Yasna is not included
in the number XXII of Vashts. So too is Vasna
Haptanghaiti not a Yasht. ‘These parts are of earlier
origin than the Yashts proper. So too are Vasnian
Haoma and Sraosh Yashts far earlier than the other
VYashts.

Now we discnss the Indo-Iranian stories or myths.
Opinion willalways remain divided upon the historical
versus mythological or allegorical nature of the Avestan
stories. We believe these too can be traced back to
the allegories used in the Vedas to make the subject
interesting.

Leaving these questions aside let us here follow
the stories purely as story-tellers and as none others.
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Let us add here that the track is no doubt much
beaten already, therefore, we would go in detail regar-
ding our discoveries in the line and may not much
dilate over the findings of the previous workers on
the subject.

The Star Tira.

VIII Yasht is Tishtar, in praise of the Star
Tishtari or Tira. Haug on page 279 of his Essays
compared his feats to those of Vedic Bribaspatih and
Indra, which exhibits his imability to find the true
Vedic base for this Avestan Ratu.

‘We have come across just the Vedic Tir in the
third Sukta of Rigveda Mandal IX. On the basis of
Avestd, Haug remarks in connection with Tir :—

“If men invoke him. He steps into the sea....
..When men, then come to aid him by their prayers
«-....hie descends for the second time into the sea......
He makes the waters of the sea then flow over its
borders......" Haug, page 201.

This comes very near the ideas expressed in the
6th Mantra of the above Rig Sukta which runs :—

“ gy FdRRrgAsIRT e | aeEnfrgi” o

“Well-praised by devoted wise men, God enters
the waters and curdles them well to make them over—
flow. To the donor He also grants jewels.”
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Vedic base is thus furnished for the Avestan Tir's
character as described above by Haug on the basis of
Avesta. ‘The Mantra in its ending part furnishes
a further base for Haug's similar statement regarding
Tir and reading :—

“He 1s called the giver of wealth.” (Haug page
200)

Regarding the quickness of Tir's flash and
movement in the sky Haug uses the words :—

“As swift as the river......which has the swiftness
of an arrow, and is the swiftest of all......

Spiegel and Bleeck on page 47 of the 3rd volume
of their Avesti state

“The Star Tistrya...... who glides so softly to the
sea..... like an arrow, who 1s a terrible pliant arrow,
& very pliant arrow......"”

These ideas can be traced back to the interpreta.
tion of the very nexttwo Mantras of the above Rigvedic
Sukta current about the time the Parsi scripture was

.ish
ot R SrRRRY e 1. e
“This Tira speedily runs through the sky, (surpa.

ssing) the heavenly bodies, slanting and quick ss an

arrow or a (river) stream......Untouched by any




(13)

heavenly spheres, this Tir—the slanting one (Mercury
%) does move finely into the sky........."”"

= rwrerfercerif aef: | guftaitad o u
W ReRREn
“The showering Tir, illuminating all dark (ones),
shines bright as if Agnih itself; it is fit for belng
praised as also for being offered homages to."

“This Rig Vedic mantra forms the real Vedic base
for the Avestan conception of the star Tir which is in
fact a mere dissertational commentary upon the same :
for in Avesta ‘We’ repeatedly ‘praise’ Star Tish-
trya, ‘the shining’, the brilllant,’ ‘majestic’, ‘on whom
the waters think"; the pond waters the running waters
the spring waters, the waters of streams, the hail and
rain waters. [cf. Atharva. 1.6.4. describing waters of
various types e.g. bail, and rain waters (In¥#:) pond
waters (@ffyaT:, FWNYA:) spring waters (¥ 4T:)
waters of streams (¥qHT:,) ML) “When will Tistrya...
arise to us 7 When the source...the concourse of the
flowing waters 7" ““To the fair places, and spots, and
pastures, running down to the buds of the trees {50
that) they grow with strength.” ‘For his brightness,
for his majesty, will I praise him, the Star Tishtrys,
with audible praise......with offerings,......with Man-
thra,......with wotd and deed, with offering, with
...the distributor of water’




(152 )

‘Praise thou the distributor of the field, the Star
Tishtrya, with offering.’

Avesta thus connected the beautiful story of the
Star Tir on the basis of the current conception of Tir
according to the then accepted interpretation of the
Vedas where it has been termed as the cause of rain
(¥1), bright as fire itself (wfi: &freaR), illuminator of
all dark (¥ ¥49:) and fit to be praised (¥3:) and
offered homage to (AR%a:).

To give a finishing touch to the Vedic base of the
Avestan Tir legend let us quote Rig. X.92.5. reading :—
SRR IRy At frwaRady et etk ...

‘Streams flow (on account of the stimulus given to
them) by the swift cause of lament to His enemies ;
that Tir (constellation) holds the great Armati.’

Avestans from here took up the idea of ‘the Stars
which contain......the seed of the earth’, with Tir as
their head, ‘the distributor of water.’

‘This Tir's holding earth as per Rig. X.92.5. when
studied with the above-quoted Rig. IIL.27.13 calling
Tir ¥ s.e. an ox ( though really shower or as taken
above) becomes responsible for the Avestan Tir assu.
ming the shape of an ox in Vendidad XIX.37. who in
that superior position, must be supplied by imagina.
tion with nothing less than golden horns provided to
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him by the Vendidad. Since ‘golden horned’ epithet
had already been used in Rig. 1.163.9.

The correct of ‘Zarany hé,
rendered into ‘of a golden horned’ by scholars on the
basis of Pahlavi would, however, be ‘of the one of
glorious and bright fame'; for its Sanskrit base is

whose on it lines would be

the one suggested by us.

Mythologically speaking this #4: has been here
used in place of “T¥ because ISX: #AT: ‘the horse’ had
become so famous due to its advertisement through
Gita and also because in Rigveda. 1.16.3.9. too s
had been used in connection with the Ashva misunder-
stood to be horse.

In India the above two Mantras furnished the
Puranic school of thought with the ox upon whose
horn the earth 1s supported.

To bring out the central scientific fact behind this
Tir legend we would simply state that the whole
allegory has been woven round the natural phenomena,
the advent of rains closely following upon the rise of
the star Mercury in the Old World, and of the
submergence of huge tracts of land under water asa
result of the over-flooding of the rivers during the
season.
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43 23 alteratations alterations
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45 4 wEEEEl HEgIET
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47 21 FEmH Eice
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6 3  the line this line
8 9 sTgERE ey
9 19 seperate separate
12 9  neutor neuter
12 20 mode mood ?
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76 16
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Rae
AESY

el

Though
frada
i e
R
“hfe with darkness’
Devas
Deva
Devas
Khordeb
AT
Amosha

Read

TR
‘darkness’
Daevas
Daeva
Daevas
Khordeh
Ry
Am?3sha
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ST AT
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bl A

For lines 10 and 11 read ‘mto the Lordly
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¥ Lot

this his
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